《Sutcliffe ’s Commentary on the Old & New Testaments – Romans》(Joseph Sutcliffe)
Commentator

Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE EPISTLE TO THE ROMANS.
St. Paul is the most copious, profound, and luminous writer of all the holy apostles. He calls himself “less than the least of all saints,” but Chrysostom calls him the greatest of saints; and he was regarded by all mankind as a prodigy of talents. He has created a new world of happy and enlightened language for the church. Laying aside the rhetoric of the schools, he speaks with the sublime of eloquence and wisdom. He penetrates the depths of religion, developes the shadows of the law, and cites the prophets in a superior mode of argument. His heart and mind were fountains of eloquence, flowing with an impetuous stream. He supports himself in argument with admirable exuberance of thought, and closes with full conviction on the mind. Opposition is silent in his presence. Every battle with the pharisees was a victory, and every contest with gentile philosophy was a triumph. St. Peter attributes the divine wisdom of his epistles to the gift of God, for indeed when his epistles are weighed and studied, we must admit that no man could attain to that wisdom without divine inspiration.

The chronological order of his epistles, as laid down in the Testament printed at Mons, under the papal sanction, is given in the first column, that of archbishop Usher in the second.

	
	Mons.
	Usher.

	1 To the Thessalonians A.D.
	52
	54

	2 To the Thessalonians
	52
	54

	To the Galatians
	56
	58

	1 To the Corinthians
	57
	60

	2 To the Corinthians
	57
	60

	To the Romans
	57
	60

	To the Philippians
	62
	64

	To Philemon A.D.
	62
	64

	To the Colossians
	62
	64

	To the Ephesians
	62
	64

	To the Hebrews
	62
	64

	1 To Timothy
	66
	65

	To Titus
	66
	65

	2 To Timothy
	66
	66


The rabbins who arranged the parchments of Isaiah have put the strong and sublime words which he delivered when the two allied kings had invaded Judea, in the front of his prophecies, though delivered in the middle of his ministry. Jerome, who lived in Rome before he became bishop of Milan, has done the same with regard to the epistle to the Romans; and as Rome was the imperial city, he might do it with better grace. But to read these epistles in their chronological order may be done with some advantage. 

01 Chapter 1 

Verses 1-32
Romans 1:1. Paul, a servant of Jesus Christ, in the sense he himself illustrates to the Corinthians. Ye are not your own; ye are bought with a price. Therefore glorify God in your body and in your spirit, which are God’s. 1 Corinthians 6:19-20.

Called to be an apostle, and endowed with heavenly gifts in a special manner, when the Lord himself appeared to him, as stated on Acts 9:15; Acts 22:14. This call, being purely divine, made him a debtor to all men, and gave him a title to address the churches by word, and by letter. 2 Thessalonians 2:15.

Separated to the gospel of God; for which he instantly counted all things as loss.

Romans 1:2. Which he had promised afore by his prophets; and luminously so in a number of places, and by striking figures in the law. The christian preachers must all speak in conformity to the ancient seers. The woman’s Seed was promised to bruise the serpent’s head, and to bless all the nations of the gentile world. Genesis 3:15; Genesis 12:3. Moses, the prince of prophets, preaching Christ a little before he died, had said, “The Lord thy God will raise up unto thee a prophet from the midst of thee, like unto me — and I will put my words into his mouth.” Deuteronomy 18:15; Deuteronomy 18:18. This prophet was therefore to be greater than Moses, and to speak exclusively as the oracle of heaven. “He should preach deliverance to the captives, and the acceptable year of the Lord.” Isaiah 61:1.

Romans 1:3. Concerning his Son Jesus Christ our Lord, in the glory of his Person, his doctrine, and his kingdom. Here is the foundation on which the apostle builds. These words regard first, his humanity; and secondly, his Godhead. He was the Seed of David according to the flesh, the Messiah, the anointed of the Father. I will put my Spirit upon him, and he shall bring forth judgment to the gentiles, the unction of the Holy One, exalted above all kings. Such were all the ancient promises, as we have noticed in various places. See 2 Samuel 7:12; 2 Samuel 7:14. Psalms 132:17. Galatians 4:4. Hebrews 2:14; Hebrews 7:14.

Romans 1:4. And declared to be the Son of God with power; that is, if we may follow the gloss of Chrysostom, and where can we find a safer or an equal guide, αποφανθεντος, shown or exhibited in his proper light; for God, like the sun, can be seen only by his own light. To him, the Father had said, “Thou art my SON.” Psalms 2:7. The Father had sworn, and he will not repent, “Thou art a priest for ever” unto God. Psalms 110:4. To this faith the church has subscribed, saying “surely shall one say, in the Lord have I righteousness and strength.” Isaiah 45:24.

With the glory of the Saviour’s deity, the apostle associates the grandeur of his power. To know him, and the power of his resurrection, was the sublimest wish of his soul. He was declared the Son of God with power, when he had vanquished death, and commenced the work of putting all things under his feet; for his resurrection is the pledge of ours, and the gifts of grace shed down on the church are a demonstration that he reigns in heaven, as stated on Acts 13:33.

Romans 1:5. By whom we have received grace, power, and apostleship, to subdue all nations to the obedience of faith, as God has promised by the prophets. Isaiah 49:5-6; Isaiah 55:11. Christ being the only Mediator between the holy God and a guilty world, there is salvation in no other.

Romans 1:7. To all that be in Rome. The law and the prophets laid a good foundation for the knowledge and worship of God, and for the expectation of the Messiah. Jesus, the Lord and Christ, accomplished prophecy, laid the foundation stones of his church, and left the apostles to build. Then the Spirit on the day of Pentecost perfected revelation, by unfolding the mystery hid in ages past, and by qualifying the disciples for their work. Hence the consummation of divine truth is to be sought in the apostolic writings. This epistle is considered as the grand key to christianity; consequently, it should be daily studied, and well understood. In this view, the jews and proselytes at Rome had considerable advantages over us. The apostle’s words and phrases were then in familiar use. The terms sin, grace, flesh, spirit, faith, law, righteousness, election, &c., were no subjects of controversy at that time. It must be our business to get what light we can on each of these articles for the better understanding of this divine epistle.

Grace to you, and peace. See notes on 1 Corinthians 1:3-4.

Romans 1:8. Your faith is spoken of, καταγγελλεται celebrated, throughout the whole Roman world. No wonder that he should desire to see them, and to come in the fulness of evangelical benedictions. The particular objects of his mission were to lay his hands on some, and impart an encrease of divine endowments, as Peter had conferred the unction of the Spirit on the believers in Samaria.

We cannot say who first preached at Rome. The apostles did not leave Jerusalem and Judea for twelve years; but the fifteen thousand christians, dispersed on Stephen’s martyrdom, had settled on the northern shores of the Mediterranean. Mr. Whiston, in his primitive christianity, names Clement, a native of Rome, as seeing a man haranguing a crowd of people in the open air. He mingled with the people, and perceived that the preacher was a foreigner; and though he did not speak according to the rules of art, there was nevertheless so much unction and persuasive sweetness attending his word, as Clement had never heard before. He learned that his name was Barnabas, a christian preacher from Judea. From that time, Clement became a believer in Christ. This same Clement was made bishop of Rome, about the year 64 or 65, and while Paul was a prisoner in that city.

Romans 1:9. God is my witness, whom I serve, λατρευω, worship, and adore, with my spirit; yea, with my whole soul. He speaks in a similar manner, and with the like earnestness to the Corinthians, when some had insinuated that he trifled with his promises. 2 Corinthians 1:18-19. What a minister, and what a man of prayer!

Romans 1:12. That I may be comforted — by the mutual faith both of you and me. Three times the apostle had poured this full cup of consolation into the bosom of the church in Jerusalem, by recounting the multitudes converted in Syria, Asia, and Greece. Acts 13:27; Acts 14:3; Acts 21:19-20. What interviews can be more reviving to the church, or edifying in the Lord.

John Arndt’s Verus Christianus, a body of divinity in two hundred short sermons, brought many Lutheran ministers to an experimental knowledge of the truth, and they established in their vestries or houses, weekly meetings for christian fellowship. John Nardin, minister at Blamont, did the same; and when accused, he referred to the ministers who had written on the special care of souls.

Dr. Woodward, during the reign of James 2., had many such meetings in London; and was aided by two clergymen, Dr. Horneck, and Mr. Smithies. Robert Nelson, esquire, was also an active member of those societies.

Romans 1:13. That I might have some fruit among you also, even as among other gentiles. This church was composed chiefly of converts from idolatry, Claudius having commanded, seven years before, that all jews should depart from Rome. Acts 18:2. Yet they had found means, after bowing to the tempest, to return to the city.

Romans 1:16. I am not ashamed of the gospel of Christ, for a thousand reasons. It has encountered great and powerful foes, the malice of the jews, the rage of heathen priests, the scorn and contempt of philosophers, the storm of popular fury. Ask of the Corinthians its moral powers in converting men from the grossest immoralities. “Such were some of you; but ye are washed, ye are sanctified, ye are justified.” Ask its power and efficacy of the Thessalonians, who turned in great numbers “from dumb idols to serve the living God, and to wait for his Son from heaven.” Ask the people of New Zealand, of Taheita, of Tonga, cannibals, infanticides, murderers of whole islands, what it has done for the salvation of their souls. Proofs that the gospel has lost none of its ancient powers. Let our infidels astound us no more with encomiums on French philosophy. What has the unhallowed wit of Voltaire done for the morals of Europe. It is atheism which covers us with shame, not the gospel of Christ.

Romans 1:17. Therein is the righteousness of God revealed from faith to faith. εκ πιστεως εις πιστιν, from faith in faith; a Hebraism, in which the article is omitted; otherwise the text would read δικαιοσυνη η εκ πιστεως εις πιστεως. This omission occurs also in Ephesians 2:15, and 2 Thessalonians 2:13. Then we cannot say here, as many do, that this faith is revealed in a succession of clearer and clearer revelations, for it is the righteousness of God which is revealed, which our apostle strikingly defines to be the great love of God to fallen man in not sparing his own Son, but freely delivering him up to the altar of the cross for us all, and with him freely giving us all things. This is the righteousness, high as the heavens, and copiously rained down on the earth; the everlasting righteousness opened in the gospel, the inestimable love of God to fallen man.

From this view it follows, that we are not justified by works of righteousness that we have done, but by his mercy, by the gift of righteousness; and that this righteousness is obtained by faith. This evangelical righteousness rests like a cloud of glory on the church; while on the other hand, it turns a louring side of darkness on the crimes of the gentile world. The contrast between the glory of the church, and the shame of the heathen, is just, for if men are not languishing in disease, what need have they of a physician? 

Romans 1:18. The wrath of God is revealed from heaven, by the terrors of conscience for crimes driving men to destruction, to despair, and often to suicide; by remarkable visitations of bodily and mental diseases for sins; by strokes of famine, pestilence, and war; and by particular visitations. These visitations of wrath are understood to follow the times of longsuffering, and of the goodness of God which would lead men to repentance.

Romans 1:20. For the invisible perfections of God, his wisdom, goodness and love, are seen in the mirror of creation, even his eternal power, and θειοτης, Divinity, or Godhead. Theos, the all-seeing Being, is the name of God with the Greeks; but Theiotes is used here to agree with the Hebrew Elohim, in Genesis 1. Of whom the prophet says, By the Word of Jehovah were the heavens made, and all the host of them by the Ruach, the Spirit, or breath of his mouth. Psalms 33:6. Therefore the word Godhead, as in our version, is a happy term to designate the perfections of Deity. Thus in Rome, as in Athens, the apostle leads the heathen from the study of nature to the contemplation of the healing power of grace.

Romans 1:21. When they knew God. Dr. Hide has done some service to the cause of religion by proving from oriental records, that the ancient Persians had for a long time persisted in the worship of one God, when all other nations had become Sabians in worship, or grossly attached to idolatry. Job 1:15.

Romans 1:22. Professing themselves to be wise by philosophy, they became fools, to liken the Godhead to birds, beasts, and serpents; for all those gods were a lie, a falsehood; they were not gods, but only wood, stone, and metals. In India, all the temples are built to idols, and none to the living God.

Romans 1:23. And changed the glory of the incorruptible God into an image like to corruptible man. Of the origin of idolatry we have spoken, on Genesis 11:28; and of the satires levelled against idols, on Isaiah 40:19; Isaiah 41:6; Isaiah 44:10. But on Babel as the first grand seat of idol worship, Dr. Lightfoot translates a passage from the targum of Jonathan, and of Jerusalem, which throws some light on the assertions of Paul. Genesis 11:4. “They said, go to, [agite, let us proceed] let us build us a city, and a tower, whose top may reach to heaven, and let us make ourselves a name, lest we be scattered abroad on the face of the whole earth.” The targums read, Go to, let us build a city and a tower, and let its head reach to heaven, and let us make a house of worship on the top of it, [where our god or idol shall be enthroned] and let us put a sword into his hand, that he may wage war for us against our enemies, before we are scattered abroad on the face of the whole earth. To this paraphrase the doctor adds the words of rabbi Nathan; that they were all intent on idolatry, and therefore the jews had constantly believed that the generation which built Babel had no part in the world to come. This passage developes an important opinion, that Babylon was the first seat of idol worship.

Romans 1:24. God also gave them up — to the lusts of their own hearts, to dishonour their own bodies, as they had dishonoured his divinity. Every species of sin against the mind, as well as sins against the body, followed. “Backbiters, haters of God, covenant-breakers.” Boëthius, in his consolations of philosophy, and all their poets and historians confirm the words of Paul. All the letters of modern missionaries join in describing the gloomy portrait of this chapter.

Romans 1:26. For this cause God gave them up to vile affections. In their feasts they launched the reins, and degraded themselves, as Herodotus confesses, to the uttermost immodesty. Their practices are still the same in the festivals of fire-worship. See on Genesis 11:28. On this subject, I read Mr. Horner’s original letter twice, part of which he wrote in Latin for the sake of modesty.

Romans 1:28. God gave them over to a reprobate mind. Professor Ostervald in his lectures to students in theology says, “If I were to preach on the first chapter of the epistle to the Romans, I would not expound the crimes there censured, but dwell on the awful state of men so abandoned to crime. Satan works in the children of disobedience till like the swine of the Gadarenes, they perish in the lake.”

Romans 1:29-31. Being filled with all unrighteousness. The vices censured here are twenty two in number. If righteousness be a compendium of every virtue, the opposite is the aggregate of every vice.

1. Fornication, scortatione, whoredom of every species. This is put first, as violating the first law of society, and because it was the reigning sin of the heathen world. “The end of those things is death:” Romans 6:23. Philosophy has now gained the ascendency over revelation; we scarcely hang a culprit, except for murder, nor even for that, except the evidence be unimpeachable; and a price is set on adultery. But if justice be not administered conformably to the ancient law of nature and of nations, the question is whether the injured will not be driven to seek redress from their own arm. I cannot bring my mind to approve of that humanity which is at full issue with the operations of ancient justice.

2. Wickedness, just the reverse of openness, candour, sincerity.

3. Covetousness, the root of all evil, defiling all we touch with a shade of fraud: it grows and strengthens with years.

4. Maliciousness, ever disposed to injure our neighbour.

5. Full of envy, a worm which so preys on a man’s own vitals, that while fretful at the prosperity of another, he cannot enjoy the blessings which heaven confers.

6. Murder, the result of envy, malice, and revenge. Blood is not often shed, but mental murders are without number. Matthew 5:22.

7. Debate, noisy, contentious, disturbing peace and order, with complaints the very reverse of a meek and quiet spirit.

8. Deceit, insidious designs to ruin our neighbour under the mask of friendship. All swindling and unfair dealing in trade. The opposite disposition to that of a little child. Matthew 18:3.

9. Malignity, κακοηθεια, essential evil in the heart, ever perverse, and operative in all the habitudes of life.

10. Whisperers, cowards in crime behind the curtains. They shoot arrows with three edges, which wound the shooter, the hearer, and the absent person.

11. Backbiters, liars, false accusers, a shade bolder in sin than whisperers.

12. Haters of God, a consequence of hating our brother. Despisers of his word and worship, who would, if in their power, join the rebel angels to displace the Eternal from his throne.

13. Despiteful, injurious to others.

14. Proud, exalting themselves.

15. Boasters, men full of themselves, vainglorious.

16. Inventors of evil things, scheming to be wicked, and make others so too. The apostle may allude to the gentile mythology which records awful things concerning pagan rites and festivals. Our novel writers stand impeached here; and some of our comedies are censured even by lord Kaimes.

17. Disobedient to parents, a sin too prevalent, though everywhere condemned in scripture.

18. Without understanding, to know the nature, and foresee the consequences of crime.

19. Covenant-breakers. ασυνθετους, men who will abide by no covenant longer than it is their interest, or their humour; a consequence of hating God, who sends a curse on the guilty, and a blessing on the man who hath sworn to his own hurt, and keepeth his word. Psalms 15:4.

20. Without natural affection, even to the wife of their bosom, and the children of their own bowels.

21. Implacable in revenge, delighting in cruelty and injustice.

22. Unmerciful, without compassion, inflexible in resisting the claims of mercy.

Romans 1:32. Who knowing the judgment of God. This is directed to men of superior minds, to the students of nature, learned in the law, and judges in courts.

REFLECTIONS.
The exordium of this epistle is all fervour and animation. St. Paul calls God to witness the emotions of his heart, whom he served with his spirit in the gospel of his Son, how he longed to see the Roman saints. The joys he expected were that he should have fruit among them, as among other gentiles, for his ministry was not barren.

He was desirous to confer upon them by the imposition of hands, all the gifts he had been accustomed to confer on the churches in Asia and Greece, as enumerated in Romans 12:6. He wished to enjoy the society and conversation of the Roman saints, that he might be comforted by the mutual faith both of them and of himself. He could not talk of his conversion in any place where he travelled, of the grace of apostleship conferred on a persecutor, and of what God had wrought by him for so many years, without a heart burning anew at the recollection of so much mercy. Nor could he hear of the conversion and faith either of jews or gentiles, without entering into all their feelings and their joys. It was the same on their parts; when they heard Paul speak of the Lord’s wonders and grace, their eyes dropped with tears, and their hearts glowed with fire. He knew that he should have the same joys at Rome, and therefore longed to see them; for there are no joys on this side heaven so hallowed and reviving to regenerate souls as christian fellowship, when conducted in the true spirit of devotion and heavenly simplicity.

Being a debtor to all men, he meant to visit Rome as the advocate of Christ, of whose gospel he was not ashamed. To say nothing of the wisdom, and the mysteries of our faith, he was not ashamed of the effects and fruits of the gospel. He had proved it to be the power of God unto salvation, both to jew and gentile. He was both ready and willing to face the poets, the priests, and philosophers at Rome, with the adorable mysteries of the cross, the glorious gospel of the blessed God. It had done more in making men holy and happy than all the philosophy of the gentiles. It had turned myriads from dumb idols to serve the living and true God with a rational worship, and to wait for his Son from heaven. In a moral view, it had done greater marvels still. Drunkards, fornicators, and the covetous had been washed and sanctified to God. Consequently, a gospel which could restore the worst of men to so near a resemblance of the divine nature, must have originated from his counsel and love.

After this exordium, or happy introduction, St. Paul, as a foundation to the gospel, presents us with an awful account of the gentile world: and it deserves the more attention, as no man on earth was better acquainted with the mythology and morals of the heathen than the apostle. Besides, the correctness of his horrid portrait is fully confirmed by Herodotus, Livy, and other profane historians; and it is farther illustrated by the fathers of the primitive church, in their numerous books against the gentiles. Augustine’s City of God, I read quite through when young, and have ever since been grateful for christianity.

It is here affirmed, that the gentiles had a clear knowledge of natural religion. They could trace the power and eternity of God from the creation. Man therefore, as the priest and oracle of nature, should collect its homage, and offer it up to God in enlightened hymns, and rational devotion.

Instead of doing this, the priests, prompted by interest, likened the godhead to birds, beasts, and a thousand degrading and abominable figures; and to cover the shame and mortal origin of their gods, they obscured historic facts by fiction, and ascribed a divine descent to their idols, the better to allure more honest but ignorant men to pay those idols divine homage.

When the gentiles would go their own way, when they trampled on the patriarchal covenant of Noah, and retained only sacrifices and washings, and such other parts as accorded with their interest and their humour, God by an awful sentence of reprobation gave them up to their own way. But here we must remark, that St. Paul does not attempt to describe the sins of gentiles; they are too abominable; to enumerate them was quite sufficient; and then to declare the most awful condition of men so depraved and abandoned. The wrath of God was revealed from heaven against them in the dictates of conscience, and the visitations of providence. Damnation was just beneath their feet; and nothing but the deepest repentance could possibly pluck them from the burning. 

02 Chapter 2 
Verses 1-29
Romans 2:1. Therefore thou art inexcusable, oh man, whether Roman or Jew, who judgest another, and doest the same thing thyself, though it may be in some other way. But as the judgment of God is according to truth, for he knows the secrets of the heart, thou canst not escape condemnation. This inference is drawn from the preseding catalogue of crimes.

Romans 2:4. Or despisest thou the riches of his goodness; presuming that because he does not now punish thee, he never will. Proverbs 29:1. — Not knowing, αγνοων, not acknowledging, or considering that the goodness of God is designed to lead thee to repentance.

Romans 2:5. Treasurest up unto thyself wrath against the day of wrath, when the full indictment shall be read against thee in presence of the great Judge, with whom is no respect of persons, and when the treasures of wrath shall correspond with the riches of goodness which thou hast despised.

Romans 2:11. There is no respect of persons with God, as stated on Acts 10:34. But here the inference is founded on a fair view of providence in the government of the world, that very high visitations do attend lawless and disobedient men, while glory, honour, and peace await on virtuous characters; and without respect to colour or to nation. This was a heavy stroke at Hebrew pride, and a full declaration that every man who sincerely serves God according to the light he has, shall be saved through the great love and mercy of God in Christ Jesus the Lord. See on Romans 2:25.

Romans 2:13. This and the two following verses seem to be a parenthesis. But the doers of the law shall be justified. Great peace have they that love thy law, and nothing shall offend them. The jew under the ancient law was saved by faith, and not by works; yet works at the bar show the fruits of faith. Who then is he that condemneth?

Romans 2:14. The gentiles, which have not the law, do by nature the things contained in the law. The apostle had already shown in the preseding chapter that the gentiles were strangers to righteousness, and under a judicial blindness. This was consequent upon their “not liking” to retain God in their knowledge; and was preseded and accompanied by those demonstrations of his eternal power and godhead which left them without excuse. This was the general state of the gentile world. Nevertheless, God left not himself without witness among them. The excellency which they attained in civil jurisprudence, and the equity of many of their laws, show that they were not left without a moral sense of right and wrong. The dictates of natural conscience, that is, of such conscience as man has without a revelation, and without a written law, ceremonial or moral, show the work of the law written in their hearts; and which enabled them, on many occasions, to act according to justice, mercy, and truth. So I understand the word φυσει, by nature. Strictly speaking, the gentiles could not by nature do the things contained in the law; but they were never left in such an absolute state of nature, as to be without some adventitious advantages, derived either from traditional revelation, or from observing the works of creation and providence. They had always a conscience which sat in judgment on all their actions, accusing or else excusing one another. Individuals of the gentiles did actually follow this light, and many became proselytes of the jewish religion. The prayers and the alms of the devout centurion went up for a memorial before God. Acts 10:4.

St. Paul is here laying the foundation of an argument which was to convict the unbelieving jews, and to justify the believing gentiles on the principle of faith alone, and without subjection to the ceremonial law. Hence others are of opinion that he alludes not to the gentile world in general, but to the believing gentiles. So PARKHURST. When εθνη, gentiles (not τα εθνη, THE gentiles) who have not the law, given by Moses, do, φυσει, from a natural disposition or inclination, (bonâ indole sive naturâ per Spiritum Sanctum infusâ) the things of the law, that is, the great duties of religion; these, having not the law, are a law unto themselves, which show the work of the law written in their hearts. This passage probably relates, not to the unconverted, but to the converted gentiles.

(1) Because the being a law unto themselves, and having the law written on their hearts, is the description given by the prophet Jeremiah, and by St. Paul, of the christian state. Jeremiah 31:31. Hebrews 8:6-13; Hebrews 10:16. 2 Corinthians 3:3.

(2) Because the verbs ποιη — εισι — ενδεικνυνται are in the present tense, and relate to the present, not the past condition of the gentiles; of which the apostle had given such a very different and dreadful description: Romans 1:24.

(3) Because the gentiles who have not the law, and yet do the things of the law, evidently denote the same sort of persons as those who are called, Romans 2:26, the “uncircumcision which keepeth the righteousness of the law;” and of whom the apostle asks, “shall not his uncircumcision be counted for circumcision?”

Romans 2:15. The law written in their hearts. If they are injured in character, or defrauded in property, they are all learned in the law, and philosophers in the moral code. If they steal, if they commit fornication, how cautious are they of concealment. If death approach, how dreadful are their fears. All these are dictates of conscience, emanations of the law written in the heart. See on Genesis 42:21. John 8:8.

Romans 2:17. Thou art called a jew, a priest, a levite, a teacher, whose lives were often very immoral, though they judged and condemned the christians. From their moral character he was bold to repress their pride and insolence by three questions: Dost thou steal? Dost thou commit adultery? Dost thou commit sacrilege? Where then is your boasted circumcision?

Romans 2:25. Circumcision verily profiteth, if thou keep the law, as holy men kept it under the old testament. This he said to the jews, who denied at the same time their obedience to the moral code. But to the Galatians he said, if you are circumcised, Christ shall profit you nothing. Thus Paul rebuked the boasting pride of the jews. Circumcision, though it availed for salvation to the true children of Abraham, yet to those violators of the law, it was a subject of shame and condemnation. They were men uncircumcised in heart and ear.

Romans 2:29. Circumcision is that of the heart, as Moses had taught. Deuteronomy 30:6. Such is the new covenant, as stated by Jeremiah: chap. 31. Thus every battle of the apostle, with the doctors of the legal school, was a victory. How pleasant, how delightful would those words be to the saints of Rome, then exposed to the bitter contentions of the jews. Local circumstances enhanced the value of the holy scriptures.

REFLECTIONS.
The subject is here applied to men who did not obey the light they had, and serve God according to what they really knew to be his will. It is the eloquence of heaven addressed to the conscience of the guilty. We here see the great orator maintaining the rights of God at the supreme bar of equity. If a thief and a robber could not go unpunished from their bar, how should God suffer the guilty world to escape from his tribunal? Tribulation, wrath, anguish, and indignation, must await every class of evil-doers. God as a Father is slow and reluctant to punish offending man. His goodness in the mercies of life, and his forbearance in the administrations of providence, take men by the hand, and lead them to repentance. Terror may awe the wicked, but it is love that melts the heart. He gives us harvests, that we may be grateful; he saves from dangers, that we may own his hand; he recovers from sickness, that we may devote our lives to his glory; he punishes vice, that we may shun it; he opens the gospel in all its glory, that we may fly to his arms, and be converted from our sins. Hence our sermons should be mixed. We must try to gain the mind, and draw the affections. He that has the gift to win souls is wise.

The world shall be judged according to the light of the ages in which men have lived. The heathen, the jew, and the christian, according to his dispensation. What excuse then can sinners have, who presumptuously sin in this age? Let us therefore be awed to repentance by the terrors of divine justice, and let us never pervert privilege as an apology for sin, for with God there is no respect of persons. He has regard on the judgment-seat solely to men’s works and moral condition, and he will inflict the most terrible vengeance on enlightened offenders.

From the seventeenth verse we have a very pointed attack on the jews who boasted of privilege, of sacred knowledge, and despised the gentiles; and who nevertheless committed the crimes which were strictly forbidden in the law. The whole train of those arguments applies to the nominal christian with equal force. The uncircumcised gentile who obeyed the law of nature should be saved, while the jew who slighted the law of Moses should be most disgracefully condemned. Hence the inference, that he is a jew, or he is a christian, which is one inwardly, and circumcision is that of the heart. Learn then, oh my soul, sincerely to follow the light thou hast, and the Lord will accept thee in the great day. 

03 Chapter 3 
Verses 1-31
The first part of this chapter, as far as the twentieth verse, belongs to the two preseding chapters, and confirms, by the words of David, the deplorable state of fallen man.

Romans 3:1-2. What advantage hath the jew? St. Paul was aware of the warm exclamations of his nation against the doctrine of the preseding chapter, that he had superseded the peculiar calling of Abraham, and all the glory it had conferred on the Israelites. The chief advantage was in making them the guardians of the holy scriptures.

To them was committed the eloquence, or the oracles of God. These are called the “lively” oracles. Acts 7:38. In them we have eternal life; yea, the presence of God in his word and ordinances, to comfort and guide his people.

Romans 3:3. What if some did not believe, si non fideles extiterunt quidam, did not continue faithful; for they all believed when passing through the sea, drinking of the rock, and eating the manna. Shall their inconstancy make God inconstant? Shall he revoke his promise to Abraham, and his oath to David? 2 Samuel 7:25. The promise to Abraham stands, though the rebels died; the oath to David is sure, though the sword departed not from his house. Covenants with men are futile, but with Christ they are sure. On this head, Paul, in a masterly style, quotes David’s own words, which are brilliantly expressed by the LXX: “That thou mightest be justified in thy sayings, and overcome when thou art judged.” Psalms 51:4. God is true; it is men who fluctuate and lie. St. Paul read the sacred text with enlightened regards; he sees Christ, and glory, and truth, in passages which we pass over as words of ordinary import.

Romans 3:5. But if our unrighteousness commend, or as Tyndal reads, make the righteousness of God more excellent, by introducing plenary pardon to sinners, and all the righteousness promised in the new covenant, — is not God unrighteous in being so indulgent to you christians, and so inexorable in condemning us jews, because we do not believe your gospel? God forbid. The rest of the discourse is a reply to this objection, and in fact, a full defence of the doctrines of grace developed in the gospel.

Romans 3:8. Let us do evil, that good may come. To this slander of the jews he replies at large in chap. 6. On Psalms 14. other replies occur. 

Romans 3:10. There is none righteous, no, not one. The words that follow in the next eight verses, prove this assertion. What then becomes of the rabbinical boasts of keeping the law? Paul, fighting with Jehovah’s sword, always vanquished his foes.

Romans 3:11. There is none that understandeth. Ignorance and contempt of devotion are the general sources of ruin to the human kind. The flood of divine light is poured out to aid us in the conquest of vice.

Romans 3:12. They are all gone out of the way. So it was at Babel, as stated in the note on c Romans 1:23; and by Moses, Genesis 11.; and by Jeremiah 5:1. This general depravity is the harbinger of national ruin.

Romans 3:13. Their throat is an open sepulchre. “They drink iniquity like water.” Job 15:16. The selfish man swallows down riches unlawfully gained, but God will force him to vomit them up again. Job 20:15. These are the unclean things which enter the heart, and defile the man.

The poison of asps is under their lips. We do not exactly know the species of the asp referred to, but Aristotle pronounces the venom incurable. Cleopatra, queen of Egypt, finding her husband Antony dead, and her kingdom reduced to a Roman province, dispatched the man who watched her, with a letter to Augustus, then in Alexandria, praying that her body might rest with Antony. When the messenger was gone, she put on her best robes, and lay down on the royal bed. In a short time the servants found her dead. And as no wound was found on the body, much excitement was occasioned. Presently they found under her arm a small serpent, of the species of the asp, and which she had for sometime concealed in a basket of fruit. This is the reptile whose virulent poison is often used to designate sin. But if the scripture characters had taken those steps in their troubles, what had become of the glory that followed?

Romans 3:19. What things soever the law saith, it saith to them that are under the law. Therefore it is quite erroneous in thee, oh jewish teacher, to apply the above dark portrait wholly to the gentile world. Most of the words occur in other places, with the fullest sanction of revelation. Psalms 40:3. Proverbs 1:16. Therefore the words wanting in the Hebrew text, may have been collected in the Greek text as paraphrases.

Romans 3:25. Propitiation. ιλαστηριον signifies mercy-seat. ιλασμος, propitiation. The whole Hebrew ritual prohibited an approach to God without the shedding of blood. The question is, how the Hebrew christians would understand this phrase. Their current language would be, “We have boldness to enter into the holiest by the blood of Jesus.” Hebrews 10:19. It was by the sprinkling of blood, that is, his own blood, by which he sanctifies his people. Hebrews 12:24; Hebrews 13:12. The forgiveness of sins is twice connected with redemption in his blood. Ephesians 1:7. Colossians 1:14.

Romans 3:29-31. Is he the God of the jews only? If that opinion be true, then he is partial in his administration, and has abandoned his care over the gentiles. Then he is regardless of his covenant and promise to Abraham, that in his Seed, the Messiah, all the families, the nations, of the earth should be blessed. Conformably to that covenant, He who saves the jew by the faith of Abraham, justifies the gentile through the same faith. Say not then that we make void the law through faith, but rather that we perfect the law, which is spiritual, by loving God with an undivided heart.

REFLECTIONS.
The doctrine of justification by faith only, when first preached to the jews and the gentiles, was thought to be quite a new and a daring extent of grace. It required to be clearly stated and well understood, to draw men from their dependence on legal righteousness. Let us pray that the Lord would give us a clear idea of this doctrine, so essential to peace of conscience, which many have long been studying under great mistakes, because of their attachment to their own works.

The first grand point to learn is, that both jew and gentile are all convicted at the divine tribunal; every mouth is stopped, and all the world are found guilty before God. This St. Paul has proved beyond all controversy in this epistle: he has supported his doctrine by the awful portrait in the fourteenth psalm, and made it the foundation of his system.

The second grand proposition in the doctrine of justification is, that men cannot obtain righteousness by legal obedience. The law can do nothing for the guilty, being weak through the flesh: Romans 8:3. The law was originally adapted to the nature of man; and in paradise it was as easy for him to keep it as for the eye to see, or the ear to hear. This law, like its author, is still the same, but man is not the same. The law is still perfect, man is not perfect; the law is still holy, man is not holy. His whole nature is depraved; there is no good in him but what comes from covenanted mercy. Therefore, by the deeds of the law shall no flesh living be justified. This is the axe laid at the root of all human righteousness, and it should warn the sinner to seek the righteousness that cometh from God only. But what is meant by the law? — The whole Hebrew code, moral, political, and ceremonial; but sometimes the apostle has the moral law, and sometimes the ceremonial principally in view. Good sense, and a comparison with other texts, will mostly determine that point. The sinner cannot regain original righteousness by any kind of suffering for his sins. His life is forfeited, his nature is impure: what merit then can there be in his sufferings, and what proportion do they bear to the glory of the offended God? The whole ritual code is in its own nature weak, imperfect, and insufficient.

When man has neither help nor hope, and while his mouth is stopped at the great tribunal, God is pleased to set forth his son Jesus Christ to be a propitiation for sin, through faith in his blood. Jesus suffered the just for the unjust, to bring us to God. He bare our sins in his own body on the tree. He was, like the atoning victims, made sin for us, that we might be made the righteousness of God in him. Here christianity has but to display its beauty, and the blood of bulls and goats is coveted no more. The altars are forsaken, mythology is confounded, and the hoary temples fall into decay.

When once the glory of Christ is presented to the mind, it is gained and captivated; and the wounded conscience asks no balm but the merits of the Saviour. This is the righteousness God has provided, which constitutes the sinner righteous in his sight. This is the everlasting righteousness brought in, being witnessed by the law in all its sin-offerings, and by the prophets in all their promises of pardon. Psalms 32:1-2. Isaiah 45:24-25. Micah 7:18. The reader will here most emphatically remark, that the pardon promised in the old testament is everywhere in the new testament ascribed to the blood of Christ. Romans 3:23; Romans 3:26. Ephesians 1:7. Colossians 2:14. Thus the church of Christ, and the church of God which he hath purchased with his own blood, are synonimous phrases.

This mode of conferring pardon and privilege on believing sinners, most eminently declares the righteousness of God. No one can say that the altar raised by the gospel is a licentious refuge of guilt, alluring men to destruction by unqualified promises of pardon. God spared not his own Son. He bruised him, and put him to grief. He made his soul an offering for sin. On the high altar of the cross, God was in Christ reconciling the world unto himself. The sufferings of a world of wicked men could not express the divine abhorrence of guilt so strongly, as is done by the sufferings of the only-begotten of the Father. The gospel therefore can boldly meet every human system, and every objection against its incomparable promises of pardon, by magnifying its author as a just God, and yet the justifier of him that believeth. What regenerate heart can sin against so much love; and what enlightened mind will dare to insult that justice which spared not the beloved of the Father?

This pardon, this redemption, this righteousness, is conferred by faith only, as the sole condition of our justification. The sinner is poor, and can find no price to purchase it; hence the scriptures say, buy wine and milk without money and without price. The sinner is stung with sin, as the Israelites with the serpents; hence it is said, Look unto me and be ye saved, all ye ends of the earth. The general body of our reformers were therefore right in defining faith to be an assent to God’s word, and a reception of Christ in his person and offices. But this is only the first act of faith: the full act of justifying faith is, according to bishop Jewel in the homily, “A sure trust and confidence in God, that my sins are forgiven through the merits of Christ.” Saurin in his catechism defines it as a power to say that Christ has loved me, and given himself for me.

This is a sort of standard definition of justifying faith, and it has been adopted by the venerable John Wesley. Let every seeker of salvation pray for it, and let him use the weak faith which God has already given him; and as the little child tries to walk till he can go alone, so he shall soon believe with the heart unto righteousness and life. This mode of justifying sinners excludes boasting. The pharisee must kneel at the same bar with the prodigal. Not unto us, oh Lord, not unto us, but to thy name be all the glory. 

04 Chapter 4 
Verses 1-25
Romans 4:1. What shall we say then that Abraham, our father, as pertaining to the flesh, hath found? How was he a sinner, an idolater, justified? Was it by the flesh, as indicated by the word father? Was it by works in submitting to circumcision, on which ye jews lay the major emphasis? If so, he has the glory of boasting over the disobedient, but not before God, in whose eyes the brightest acts of human obedience are but defective duties. When God has promised, even believing can never be the meritorious cause of a sinner’s justification. It follows then, oh jews, that you must cease to lay the strong emphasis on circumcision, you must believe your own scriptures, and accede to the christian doctrine, that Abraham our father was justified by faith.

Romans 4:3. Abraham believed God, and it was counted to him for righteousness. This history is laid down at large in Genesis 15. The Hebrew חשׁב chashav, or as the LXX, ηγεομαι, or δοκεω, to reckon or impute, implies first that he had not this righteousness before; though Abraham might be a righteous man, before he received these promises, high in the favour of God. Here was a cloud of new promises, or righteousness promised of God.

Abraham’s faith rested on the perfections of Him that had promised, and his faith was divine; for his own age, and that of his wife, forbade all hope. Yet Abraham believed in Him who is able and faithful to perform. He hoped against all probability of hope, that he should have a son, and be the father of nations, numerous as the stars of heaven; yea, that he should be the progenitor of kings and prophets, and eventually of the Messiah.

Romans 4:6-8. David describes the blessedness of the man to whom God imputeth righteousness. David is here with propriety introduced after Abraham, for he, equally with Abraham, had received the promise of the Messiah to be born in his line. 2 Samuel 7. Psalms 132. On the subject of justification, to use a word of Indian eloquence, “we stumble at noon, and are afraid of the thorns.” We have to avoid unitarianism on the one hand, and antinomianism on the other. Steering therefore between the rocks of Scylla on the Italian shore, and the subterranean river of Charybdis, on the opposite coast, we must take the bible, and the bible only for our pilot. In the above verses, two grand ideas are associated, ideas which can never be divided; the imputation of righteousness, and the remission of sins, otherwise called the nonimputation of sin.

Now, if it be really true, that pardon is all the justification of which the sinner is capable, why should David, in Psalms 32., here quoted, add four things.

(1) that he is blessed.

(2) that he is just.

(3) that this happiness follows great heaviness, and full confessions of iniquity, as in Romans 4:4-5.

(4) that his sorrows are succeeded by gladness and rejoicing in the Lord: as in Romans 4:11.

The antinomian gives joy from another source, and in language unknown to the primitive church. Que tous ceux qui sont entez au Seigneur Jesus Christ par l’ Esprit d’ iceluy, sont hors des dangers d’ etre condamnez, combien qu’ils soyent encore chargez de pechez. — CALVIN, Geneva, 1562. “That all those who enter, or believe on the Lord Jesus Christ, are out of all danger of being condemned, how much soever they may yet be loaded with their past sins.” I would recommend all persons so burdened to take David’s course of humble confession, as in the above psalm.

Romans 4:10. Not in circumcision, but in uncircumcision. Faith was reckoned to him for righteousness, before he was circumcised. Therefore faith shall be reckoned to us for righteousness, if we believe in him who raised up Jesus our Lord from the dead. Abraham’s faith rested solely on the promises.

Romans 4:11. He received the sign of circumcision, a seal of the righteousness of faith. The wound indeed by this rite designated death, but the seal designated life by the promised Seed, as is farther indicated by the Holy Spirit’s sealing us unto the day of redemption. This is the gift of righteousness by faith, or as in chap. 10., the righteousness of faith speaketh on this wise; including the gift of Christ, and all the blessings of his salvation.

Romans 4:16. Therefore it is of faith, that it might be by grace; not to that race of men only which are of the law, but to those gentiles also who are of the faith of Abraham. If salvation be then by grace, there is no merit in believing: on the contrary, it had been in Abraham the greatest demerit not to have believed the promise of God, who called him to leave his country. 

Romans 4:17. Before him whom he believed, even God, who quickeneth the dead, and gave him Isaac in hoary age. Then, oh remember, that how depraved soever thy heart may be, however hard and stubborn its habits, this God can give thee a new, a circumcised heart, to love the Lord with all thy powers.

Romans 4:18. Who [that is Abraham] against hope believed in hope, against every appearance of hope in the powers of nature.

Romans 4:23-24. Now it was not written for his sake alone, but for us also, that we may believe as Abraham believed, and obtain all the righteousness of God by faith. Oh for a heart to follow this father of the faithful, that we may inherit with him all the promises of righteousness, and obtain an eternal inheritance.

Romans 4:25. And was raised again for our justification. The resurrection of Christ demonstrated the completion and acceptance of his satisfaction for sin, and gave a triumph to his work upon the cross. As death is the punishment of sin, the glory of his resurrection was essential to the full assurance of the saints, that they also should rise, and reign with him in glory.

REFLECTIONS.
The apostle having stated his astonishing and most consoling doctrine of justification by faith, takes the lead of the pharisees in giving their objections in the fullest force. What say we then, did our father Abraham, according to the flesh, find this justification? No, most assuredly he did not. His piety, his probity, his obedience in leaving his country, were but preparatives. When he received the promise of a son, naturally impossible, because of Sarah’s age, he believed God, and it was reputed, as Calvin reads, or reckoned to him for righteousness. This is a very close and happy argument. Justification by faith was prior to the law, and Christ is the end of the law for righteousness to every one that believeth.

Abraham was justified while in uncircumcision: it was fourteen years after the promise, before the ordinance of circumcision was instituted as a seal of righteousness by faith. This argument, however revolting to the jews, was unspeakably acceptable to the gentiles; for they being in Abraham’s situation in regard of circumcision, might unquestionably find the same favour. A justified state is pronounced doubly happy. Blessed is the man whose transgressions are forgiven, and whose sin is covered. Blessed is the man unto whom the Lord imputeth not iniquity. Who can describe the felicity of the soul when its fears of punishment are all removed by an assurance arising from the love of God shed abroad in the heart, and when it exults in all the privileges of adoption and grace.

A justified state is happy also in embracing all the promises, and in the anticipation of future glory. Abraham when he had no son, by virtue of faith in the promise, saw the Messiah as already born, and himself, though then childless, surrounded with nations of children. True faith staggers not at difficulties, but anticipates all the glories of sanctifying grace, and of the world to come.

But in what sense was faith accounted to Abraham for righteousness, and promised to be reckoned to us for righteousness, on condition of believing in the resurrection of Christ. Because it embraces Christ, all his merits and atoning blood, and is the sole ground of our justification. Hence, whether we are said to be justified by faith, by the knowledge of Christ, or by his blood, or by the grace of God through the redemption which is in Christ Jesus, the several expressions have in substance the same import.

But what is meant by a justifying righteousness, so much debated in our theological writings. On this subject, after carefully reading the best writers on both sides, I must say that I know of no justifying righteousness but the blood of Christ, in which the gentile church washed their robes and made them white. Revelation 7:14. I verily believe that St. Paul by the imputation of righteousness, and nonimputation of sin, means negatively the same thing. The controversy on justification began by Zuinglius. Anxious to oppose the popish doctrine of justification which confounds the merits of Christ with penances and good works, he framed the notion of justification by the imputation of a double righteousness. This writer maintained that Christ fulfilled the whole law for us, having magnified and made it honourable; consequently, that our obedience is perfect and complete in him. This he called the imputation of Christ’s active righteousness, which gives a full title to eternal life. He further maintained, as the church of God has always done, that Christ was obedient unto death, and was made a curse for us. This he called the passive righteousness of Christ, imputed to us to take away our guilt and condemnation.

To the first part of this doctrine, which places to our account the satisfaction, merits, or passive obedience of Christ, no objection was ever made by men deemed orthodox. To it alone they ascribe the glory of their redemption, their justification, and eternal felicity. But to the second, which asserts that Christ’s active righteousness, including all his personal virtues, or human righteousness, serious and unanswerable objections have been made by Vorsius, Parcus, Piscator, Limborch, Wotton, J. Goodwin, Baxter, Bradshaw, Barrow, Bull, and many others.

(1) This statement supposes either the whole or a part of mankind to have actually obeyed and suffered in Christ, while they were in sin or yet unborn. It is true, the saints were elect according to the foreknowledge of God, through sanctification of the Spirit and belief of the truth, there being no futurity with God, who calls things that are not as though they were. But to suppose that a man is so in Christ as to be justified from eternity, and to possess sinless purity and perfection, is language very assuming, and difficult to defend.

(2) It supposes God to have fixed and determined the nature and number of our crimes, and Christ to have supplied in every instance the defects of our obedience by his obedience, and to have atoned precisely in kind, by suffering for each of our crimes. Here indeed the whole mistake is couched. The fact is, he neither obeyed in kind, nor suffered in kind for us, as all the elaborate writers on the atonement have allowed. He paid what was an adequate ransom for man, or in other words, made plenary satisfaction for sin. The truth of this will further appear, if we consider, that punishment is but partially remitted. What are those groans and tears, those cries and lamentations which pierce the heart? What are all those displays of vengeance and wrath against all ungodliness and unrighteousness of men? What is the reign of death even over infants, and over men, none of whom have sinned after the similitude of Adam’s transgression. They are so many salutary visitations of God to diminish crime, and to aid the operations of grace; but at the same time so many proofs, that if Christ had both obeyed in kind, and suffered in kind for us, the righteous God would not have inflicted such tremendous punishments on all generations of men.

(3) This supposition of a double righteousness imputed, exclusively of the sanctifying grace of the Holy Spirit, makes the righteous God speak in double language. To Adam he said, DO or DIE: to Christ, our second Adam, he said, DO and DIE. This is in effect the same error as that for which E. Irving was excluded from the church of Scotland, and others since from the church of England. Acting under the new covenant, the meritorious righteousness of his person, which obtained eternal life, must have corresponded with that economy. At the same time it is equitable to allow, that the removal of death by the oblation of the cross, of itself implies the gift of righteousness and life. But if that gift proceed from the equal imputation of Christ’s active merits, we must of necessity be all equally glorious in the life to come! All this redundancy and all these inconsistencies are avoided by saying, that the Father accepts the sufferings of his Son, as the satisfaction or meritorious righteousness, for the violation of the law; that he absolves and adopts offenders, when with a broken and contrite heart they believe in Jesus Christ. The propriety of this definition will farther appear, on considering in what views a sinner does not need the imputation of a double, or more properly a triple righteousness. By a participation in the satisfaction which Christ has made on the cross, connected with all the sufferings of his life, pardon is accompanied with adoption, and with the renewal of the soul in righteousness and true holiness. The scheme destroys itself: a sinner does not need an active and a passive righteousness imputed, and a righteousness wrought within by the Holy Spirit.

(4) If opinion had been all the difference, it would not have been great. But the chief point on which those great and good men took the alarm was, the licentious liberty of which they saw certain characters avail themselves. They saw men warmly attached to what they called the doctrines of grace, and ostentatiously zealous in ascribing to Christ the whole glory of their salvation, yet with passions unrestrained, and corruptions unsubdued. They lived in conformity to the world, and defended their liberty, affirming that they were not under the law, but under grace. They gloried to acknowledge their sinfulness, but maintained that they had in Christ a spotless robe of righteousness; his oblation having satisfied for their sin, and this personal righteousness being imputed to them for personal justification.

(5) Against these errors those ministers raised a high voice. They apprized the people, that no such imputation of double righteousness was to be found in the sacred writings, and warned them against reliance on any notions, or on any creeds which did not lead to sanctifying fear, and the imitation of the Lord Jesus. They regarded the doctrine of making void the law through faith with horror, how holy soever some might be who embraced the opinion, and called on heaven to forbid the thought. They affirmed that the law being an image of the immutable rectitude of God, was immutable in its obligation, and ready to be enforced against all apostates in full penalty for past and present sins. Hence they still required converted publicans and sinners to glorify God by the fruits of righteousness. “For wisdom is justified of all her children. And, as the body without the spirit is dead, so faith without works is dead also.”

(6) They affirmed farther, that the faith by which we are justified was not a mere instrument, but the grand condition of conformity to the new covenant. An instrument, whether considered as a writing, or an implement of labour, is incapable of vice or virtue, all praise or blame being attached to him who made the writing, or to him who employed the implement. Whereas faith elevates the soul to God, and ennobles all the affections. The sinner viewing the glory and grace of Christ, penetrated with contrition for his past offences, says concerning every promise which God has made to man, “Let it be unto me according to thy word.” 

05 Chapter 5 

Verses 1-21
Romans 5:1. Therefore being justified by faith, we have peace with God. Faith in the atonement removes the guilt of sin, and makes us heirs of all the promised righteousness of God; the prodigals are brought home to their Father’s house with joy. Justification is never alone; all the graces follow in clusters, with privileges of the highest order. The apostle, still keeping the jews in his eye, seems to ask the grand question; What need then for christians so justified and ennobled to be circumcised, and keep the ceremonial law? They have peace which surpasses knowledge. Philippians 4:7.

Romans 5:3. We glory in tribulations also, as did Habakkuk the prophet, who would rejoice though the figtree did not blossom, and though the army of the Chaldeans devoured the land. Our Saviour also commands us to rejoice in suffering for righteousness sake, knowing that great will be our reward in heaven. Matthew 5:12. To glory in the cross is the highest state of divine attainments. The exercises of faith strengthen us in all the active and passive graces of the Holy Spirit. Patience worketh experience, and experience hope, for he who has delivered us in six troubles, will also deliver us in the seventh.

Romans 5:5. Because the love of God is shed abroad in our heart; the inestimable love of God in the redemption of the world by our Lord Jesus Christ. Then it is not a mere warmth of the passions and affections, not a mere philosophical flame; it is the love which gave the Son to die for us, as in the eighth verse. “God commendeth his love towards us,” brightened and enhanced by this act of unmerited grace and mercy, that “while we were yet sinners Christ died for the ungodly.” It is a divine emanation, streaming down into the soul of the believer. It is the Sun of righteousness, the Lord of glory shining into the heart, and healing all the desolations of winter. It revives the torpid to heavenly life, as languid nature is revived by the solar rays. It converts men into angels, as one of the fathers has said; it makes sinners the children of God, the brothers of Christ, and heirs together with him.

In this precious text, the expressions claim a full attention.

(1) The grace itself, the love of God.

(2) Its manifestation. It is shed abroad in the dark dungeon of the heart, restoring the desecrated ruin, again to become the temple of the living God.

(3) The agent, it is shed abroad in our hearts “by the Holy Ghost, which is given unto us.”

Hence follow the joyful songs so often sung by the saints. Psalms 40:2; Psalms 103:3-5. Isaiah 12:1-3. Avaunt then, ye Jortins, ye Sternes, who sneer at “hearing a voice, and having converse with God;” who mock at the in- comings, the out-goings, and in-dwellings of the holy and blessed Spirit. Your poor dry philosophy is not like David’s lovingkindness of God, which is better than life. The soul of the prophet was satisfied as with marrow and fatness, when he remembered the Lord on his bed, and meditated on his statutes in the night watches. Psalms 63:3; Psalms 63:5. It is, 

What nothing earthly gives, or can destroy, 
The soul’s calm sunshine, and the heart-felt joy. POPE.
Romans 5:7. For a good man some would even dare to die. Clio is represented in battle as taking the blow aimed at the head of Alexander the great, when he stopped Xerxes’s whole army at the pass of Thermopylæ. Leonides died bravely for his country. But who would die merely for a saint? Much less, who would die for an enemy? Oh the unutterable love of God to fallen man.

Romans 5:12. By one man sin entered into the world. In Tirinus, the learned jesuit, I find a luminous note on original sin, a note sanctioned by ancient councils of the church. After comprising sin and death, and all other punishments under one head, the sin of Adam, he adds, Sed per ipsum in reliquos omnes homines, ejus filios, pertransit; non sola imitatione (as the Pelagians contend) sed vera propagatione; nam peccante Adamo, qui omnium parens et princeps erat, in eo omnes simul pecaverunt, quia omnium voluntates et consensus erant collocate in voluntate unius Adami, ut fusè docent scholastici, et ss. patres, tam Græci tam Latini. That is, the sin of Adam is transmitted through him into the whole human kind. Being his children, they do not sin by imitation alone, as the Pelagians contend, but by real propagation; for Adam sinning, who was the parent and prince or all, in him all sinned together, because all their wills and consent were collocated in the one will of Adam, as divines and the holy fathers, both Greek and Latin, teach at large.

Romans 5:14. Death reigned from Adam to Moses, though no man had sinned as he sinned, being the fœderal head, and having no inward temptations to sin. But sin is not imputed where there is no law, which secures the salvation of infants, who have no law. Therefore death reigns for Adam’s sin, but is often hastened by our own sin.

Romans 5:15. Not as the offence, so also is the free gift of righteousness. In every view, as Paul elsewhere says, the condition of man is bettered by the mediation of Christ. He has higher glory, a better paradise, and a more blessed hope than Adam lost. And, as sin and death came on all, the free gift comes with more abundant grace on every believer.

Romans 5:19. By one man’s disobedience many were made sinners — the family which cannot be counted. The contrast from the twelfth verse is a masterpiece of argumentation. The apostle keeps close to the grand chain of cause and consequence, that as sin, misery, and death have devolved alike on jew and gentile, it is the foulest injustice in the jews to deny the promised mercy of the covenant to the gentile world. The Father says to the Messiah, when deploring the obduration of the jews, “I will also give thee for a light to the gentiles, that thou mayest be my salvation to the ends of the earth.” Isaiah 49:6. The christian fathers in their books against the jews cite numerous prophecies to the same effect. This idea, that God is the God of the gentiles, as well as of the jews, is the key to the sense, and the apostle resumes it in full, in Romans 8:19. The leaves of the tree of life are all medicinal, for the healing of the nations. Revelation 22:2. Ezekiel 47:12.

Romans 5:20. The law entered that the offence might abound. The law illustrates the plenitude of the obedience we owe to God, and by consequence demonstrates the shame, the baseness, and turpitude of sin, as reflected in that celestial mirror. There only can the real contrast between sin and holiness, love and hatred be seen.

REFLECTIONS.
After the long statement of justification, we come now to its fruits. These are as follow —

(1) Peace with God. The sinner after trembling long under the thunders of Sinai, finds the smiles of a reconciled God to cheer his troubled mind. Christ having reconciled all things to himself, pours into the conscience of the justified a heavenly serenity which passeth all understanding. God having freely forgiven the sinner, he is, by a sort of pleasing reluctance, obliged to forgive himself. His darkness and guilt being removed, the heavens and the earth seem to look more gay, and he wishes all the world to taste with him the joys of remission.

(2) The justified soul has access by faith into all the grace and privileges of the new covenant, in which the christian stands. He is adopted into the heavenly family, he receives the Spirit in all his sanctifying comforts of grace, and he calls God his Father by a reaction of the same Spirit which calls him a son.

(3) From the arabon, the earnest, and firstfruits of the Spirit, he makes a transition to the happiness of heaven, and rejoices in hope of the glory of God. No man can form a better idea of the pleasures at God’s right hand, than he whose soul is unspeakably happy in the Lord.

(4) He who once was enraged at trials and evils, now glories in tribulation, because he believes that they come in the providence of God, and that they shall all work together for his good. This proves beyond all arguments that his conversion is genuine, for nature could never do this; it is the love of God shed abroad in his heart, which enables him to glory in the cross. This is the love and comfort already described. Isaiah 6. Luke 24. It is shed abroad in the heart, as the rays of the sun are diffused through the universe.

(5) Comfort and reflection produce assurance, which is another and the highest fruit of the Spirit. If Christ died for us when we were without strength, and if God in this way commended his love to us while we were yet sinners, what, being now actually reconciled, may we not expect from a Father’s love, and a Saviour’s intercession at his right hand? Oh, what the poor dark world lose, by living ignorant of the happiness of converting grace. They know nothing of the ejaculations and the hopes of a regenerate soul. These are the inferences and hopes so finely traced in the residue of this chapter. As sin and death entered by the first Adam, so now life and righteousness reign by the second, in the overtures of pardon and grace to all mankind. The sin abounding by the first transgression is infinitely more than counteracted by the abounding of grace through Jesus Christ, to whom be all the praise. 

06 Chapter 6 

Verses 1-23
Romans 6:1. Shall we continue in sin, that grace may abound? The apostle having said, that as sin had abounded by the entrance of the law, so grace had much more abounded by the proclamation of the gospel, proceeds now to rebut the malicious slander of the jews, who had said, as in chap. Romans 3:8, that the christian doctrine encouraged men to do evil that good might come, presuming that God conferred righteousness without renovation of heart. He refutes this calumny, by pressing on believers the most luminous doctrines of purity and holiness, and describes the reign of grace in the full triumph of argument.

Romans 6:4. We are buried with him by baptism into death. The allusion here is to the ancient mode of baptism in warm climates, by dipping the body under water. See Matthew 3:17. We are also said to be risen with Christ to newness of life, by the same glory which raised him from the dead. The principle then of regeneration in our hearts is no other than the divine nature, producing a death to sin, and a life to righteousness. The grand object and design of baptism is to engage us to a life of unspotted purity.

Romans 6:6. Our old man, coëval with the fall, is crucified. See on Colossians 3:9, where the subject is more fully stated.

Romans 6:7. He that is dead is freed from sin. From all its obligations, and from its condemning power. He in whose heart Christ lives, and grace reigns, is dead to his old habits of sin, as a dead man is to the duties of life. Though this may not be the case with weak believers; yet St. Paul gives the perfect enjoyment of one, who like himself, could say, “I live not, but Christ liveth in me.”

Romans 6:12. Let not sin therefore reign in your mortal body, for grace has abounded more than sin. The old man is put off with his deeds, the divinity dwells in your hearts, and keeps you in all the grace in which you stand. Therefore while you retain this inward glory of sanctification, you cannot yield your members to be instruments of unrighteousness. The Comforter will abide in your heart, and you will be kept unspotted from the world.

Romans 6:17. God be thanked, that ye were the servants of sin. οτι ητε, that you are no longer, or that you who were the servants of sin, have obeyed from the heart that form, that τυπον, type, mould, or form of doctrine which was delivered to you. The mould into which a goldsmith pours his liquid metal, is a beautiful figure to designate the change produced on the heart by the word of truth. Bishop Lowth reads, that whereas ye were the servants of sin, ye have now obeyed.

Romans 6:20. When ye were the servants of sin, ye were free from righteousness. The sense is, ye were aliens to righteousness: by consequence, you are now as free from unrighteousness, as you then were from righteousness.

Romans 6:22. But now being made free from sin. While in the flesh we are said to be the servants of sin, and under the law of sin; but now, by a regenerate state, we are made the servants of righteousness. We are married to another, we are quickened with Christ, and alive to God. through him. By consequence, we are no longer debtors to the flesh, to live according to its dictates. There is no occasion to yield to any solicitations of evil concupiscence. This state is called the glorious liberty of the children of God, Romans 8:21, in which the Spirit that dwells in us is the life of the soul, as the soul is the life of the body. The old man is put off with his deeds, and the new man put on; the old man is crucified with his affections and lusts, and the inward man is renewed day by day, with growth and strength, till the believer be altogether like the Saviour. The stony heart is then removed, the law of love is written in the inward parts, and the whole deity dwells in the living temple which his hands have reared. But let all men who have attained to this state of pure and perfect love, watch against a reëntrance of all their former evils.

Romans 6:23. The wages of sin is death. Some crimes only are capital by the civil law; but all sin, in reference to the divine lawgiver, is death, not only as alienating the soul from the life of God, but in reference also to its infinite demerit. Sin is a hard servitude, the wages more so.

REFLECTIONS.
The holy apostle having guarded the doctrine of justification against pharisaical objections, now presses the church to confirm the refutation by the purity of their lives. The whole chapter is a defence of the life, the holiness, and glory of the christian, both in doctrine and practice, against the accusations of the jews. The christian cannot continue in sin, because he is openly buried with Christ by baptism into death. His body being washed with pure water, how shall he pollute it again with drunkenness, and the lusts of the flesh?

The christian cannot continue in sin, because his old man is crucified with Christ; and the old man, the flesh, the carnal mind, the law in the members, and the body of sin and death, signify the entire depravity of human nature by the fall, and generated from Adam to his children. Hence original sin is our birth fault, whereby man is of himself inclined to evil. The gospel says to all that hear it, mortify therefore your members which are on the earth. The believer treats every rising of pride, self-love, and unbelief, as the jews treated the Saviour when they nailed him to the tree. May the Lord help us all so to do.

The christian cannot continue in sin, because he is risen with Christ, or renovated in mind, into all the likeness of his resurrection. He is alive unto God, and sin has no longer the dominion over him. The infirmities of his mortal body, where known, and where wilful sin is not allowed, do not deprive him of enjoying a life hid with Christ in God. The mediator being changed, there is of necessity a change also in the law. The law of the spirit of life which is in Christ Jesus, has made us free from the law of sin and death, while we walk not after the flesh, but after the spirit.

The christian cannot continue in sin, because on obeying the gospel he becomes a servant of righteousness, and a servant of God, having his fruit unto holiness, and the end eternal life. The tree being made good, and planted in the earth, like the body of Christ, it yields the fruits of righteousness, which are quietness and assurance for ever. The sanctity of his creed is avowed; he that committeth sin is the servant of sin; and we are his servants to whom we obey. Thanks be to Him then who hath washed us, and made us free from our past sins, that henceforth we might serve him in newness of life. 

07 Chapter 7 

Verses 1-25
Romans 7:1. I speak to them that know the law, with a view more fully to illustrate the liberation from the condemnation of the law, that the law has dominion over a man, and over a woman, as long as they live. The dissolution of marriage by death was a new and striking argument, that Christ by his death had taken away sin, and therefore put the new covenant in full force, that they might now embrace the promises, and bring forth all the fruits of the Spirit: and whom the Son makes free, he shall be free indeed.

Romans 7:5. When we were in the flesh, in a judaical state, the motions of sin excited by the law, gained the ascendancy over the mind, and hurried us on to bring forth fruit unto death.

Romans 7:6. But now we are delivered from the curse and condemnation of the law, to love God with all our heart, according to the new spirit or covenant of the gospel. Here therefore grace abounds more than sin.

Romans 7:7. Is the law sin? God forbid. The law is a reflection of the moral glory of God, shining out in all its purity. It shines into the heart, discovering the turpitude of sin, and all its enmity against the light.

Romans 7:9-10. I was alive once without the law. St. Paul, under the figure of his own person, comprises the whole jewish nation, who lived in Egypt without the law; but when the commandment came, sin revived, which had lain as dead, slumbering in the heart, and I died. Such is the state of carnal men at ease in their sins, and thoughtless of divine things. The filth of a prison is scarcely seen in the dark, but when the sun shines, all the defilement appears. Just so, the commandment which was ordained to life in paradise, and from which the jews expected life, as is apparent from the question of the young ruler, Matthew 19:16, I found to be unto death, it being a law demonstrating sin, and denouncing condemnation. What a discovery; what a change of views induced by awakening grace.

Romans 7:14. I am carnal, sold under sin. The apostle, from indwelling sin, now proceeds to the habits of sin. The old man, the usurper, now acts openly as a tyrant. He catches men by their reigning passions, and holds them under the yoke of servitude, as Ahab, who sold himself to work wickedness. All this is exemplified in the words which follow. 

Romans 7:15. But what I hate, that do I. Here is the conflict between the two natures in man, the one drawing the mind to good, the other to evil, and evil which cannot be conquered by human efforts; it is by the aids of grace alone that sin can be subdued. If ye through the Spirit do mortify the deeds of the body, ye shall live. — A very impressive instance of these conflicts occurs in the Trojan mythology. When Medea put her two illicit children to death, the Roman poet makes her say, “My mind persuades me to one thing, but my new, my wicked will, impels me, against my will, to another. I see the better, and approve; nevertheless I follow the worse.”

Sed trahit invitam nova vis, aliudque cupido, Mens aliud suadet; video meliora, proboque, Deteriora sequor. Ovid. Metam. lib. Romans 7:20.
Romans 7:22. I delight in the law of God after the inward man. συνηδομαι, the prefix augments the sense, equivalent to, I delight with all my soul in the law of God, which is an emanation of his glory shining on the mind. My judgment approves, and all the oppressed emotions of grace, working within, love it, as holy, just, and good.

Romans 7:24. Oh wretched man, to serve the law of sin and death in the full beam of legal light, and be devoid of power to break the chain. The cry follows, seeing I cannot liberate myself, who shall deliver me from the body of this death. By this emphatic expression we are to understand the inward conflict, the law in the members, the body obnoxious to the excitements of sin, which being the body of fallen man, is subject to depraved and inordinate affections. St. Paul evidently assumes the person of another, the better to describe the progress of evangelical illumination, and the interior conflicts with sin. For Erasmus adds, that the ancients will not admit that those conflicts belong to the person of Paul himself. Vestustiores nolent ad apostoli personam pertinere.
The grand question here is, what is this deliverance, or glorious liberty of the children of God? If christians can be agreed on any point, assuredly they ought to be agreed on this. Origen is warmly rebutted here by John Calvin, who contends that St. Paul himself, as regards the flesh, was carnal, sold under sin. His words are, St. Paul confesse qu’il est tellement adonè à Dieu que rampant cependent ici en terre, il ne laisse pas d’etre entaché de beaucoup d’ordure. Voici un passage singulier pour rembarre la maudite et malheureuse doctrine des Cathares, laquelle certains esprits fantastiques tacheur encore aujourd’hui de resussciter, et mettre derechef en avant. — Com. on Romans 7:24 : ed. anno 1639.

In his institutes of the christian religion, a work of his younger years, he is often warm on this subject. The substance of what he says is, that our old man, the man of sin, goes down to the grave with the body, but does not rise with it in the resurrection. How far it is delicate to say of the apostle, that “while groveling here on earth, he never ceased to be loaded with much of the dung of sin,” I leave to men’s opinions. By the modern Catharians he means the mystic writers, chiefly Catholics; and certainly few will agree that Kempis, Fenelon, and Molino were men of weak minds.

If it be true that the grave purifies the deceased from the old man, then sin has its seat in the body; whereas the scriptures place it in the mind. If the Father, and the Son, with the Comforter, make his abode with us, how can we be carnal, and like Ahab, sold under sin! Assuredly the martyrs and confessors were perfect in love; and how few soever enjoy this glorious liberty, yet we must preach it, and preach it as obtained in an instantaneous manner, by the power of the Holy Ghost.

Romans 7:25. I thank God through Jesus Christ our Lord. Was ever praise more justly due to Him who is able to save to the uttermost? The conclusion then is just, that every jew and legal christian extols the law with his mind, but with the flesh he serves the law of sin and death.

REFLECTIONS.
In this chapter St. Paul still keeps to his grand point of gaining the jews from the hopeless bondage of the law, to the glorious liberty of Christ. By the law of God, and the law of the mind, he means the moral law, connected with the political code of the Hebrews; and by the law in his members, and the law of sin and death, he means the carnal mind, which acts with the force of law. The former he says is spiritual, reaching the thoughts and intents of the heart, and requiring perfect love to God. This law is holy, just, and good, the law of love which God will write on the heart. Hence by manumission from this good law, he means a deliverance from its curse in consequence of sin.

But why does St. Paul change the persons four times in this discourse? Ye, Romans 7:1; we, Romans 7:7; I and me, Romans 7:7-8; Romans 7:14; me, us, they, and ye, Romans 8:2; Romans 8:4-5; Romans 8:9. Answer: addressing both jews and christians, he does it solely to accommodate his discourse to the several parties with the greater propriety and ease. But when he personates the miserable bondage of the jewish nation, vainly striving to keep a holy law with an unholy heart, he imitates the holy Daniel, who classed himself with the wicked. He says, I am carnal, sold under sin. Origen is decided here, and he is followed by Basil, Jerome, and others, that St. Paul speaks not of himself. A cloud of modern critics, as Locke, Doddridge, &c., coincide with them. What a pity then that any commentator should wish to apply this lamentable portrait to St. Paul at the time he wrote, for it makes him contradict himself. In Romans 8:2 he says, the law of the Spirit of life in Christ Jesus hath made me free from the law of sin and death. He also affirms, I know nothing by myself. For me to live is Christ, to die is gain.

The misery of the carnal man is augmented by superior light. The moment divine truth discloses her celestial beauty, the work of the law written on the sinner’s heart claims kindred with her, and would fain follow her in the paths of perfect purity. He says, I delight in the law of God; but ah, these chains of sin which cannot be broken. Ah, these habits which cannot be conquered; others may be saved, but to me salvation seems impossible.

The state of the carnal man is a state of impotency and idle wishes. To will is present with me, but how to perform that which is good I find neither resolution nor power. With regard to carnal pleasure, it is otherwise. He runs to riot and enjoyment with all his might; he is all alive to sin, but in regard of religion, idle wishes are the extent of his efforts.

The daily accession of light makes his bondage more and more intolerable. What I do, I disallow; and what I would, that I do not; but what I hate, that I do. Oh sinner, how long wilt thou remain in this most degrading servitude, seeing Christ is come to make thee free. He now stands in every attitude of love, and every form of grace, inviting thee to change masters, and bear his yoke of perfect liberty. 

08 Chapter 8 

Verses 1-39
The first four verses of this chapter belong to the preseding one, and deduce the just conclusions therefrom, that the state of fallen man is a state of condemnation and legal bondage — that he cannot extricate himself by any unavailing efforts of legal obedience — that God has done for us by Jesus Christ what we could not do for ourselves — that this liberation is obtained by union with Christ, which exempts us from condemnation — and that those who are thus united to him, walk not after the flesh, but after the spirit, in all the glorious liberty of the sons of God.

Romans 8:1. In Christ Jesus. See on John 15:2. Romans 16:7.

Who walk not after the flesh, but after the Spirit. Griesbach has left the last words out of his Greek testament, under the plea that they are not found in many ancient manuscripts; but the real ground I fear is, a fixed aversion to the godhead of Christ, which implies the divinity of the Holy Spirit, the author of this life of God in the soul of man. It is in the Irish copies, as in Usher; it is in the Spanish copies, as in Montanus; it is in the Swiss copies and versions, and few are more ancient: sed juxta Spiritum. It is in Theophylact, and follows as in the fourth verse; and the want of it is the excision of a limb.

Romans 8:2. The law of the Spirit of life in Christ Jesus is here put in opposition to the law of sin and death. It pertains to the inner man of the heart, the wisdom from above, the law written on the fleshly tables of the heart by the Spirit of the living God; the law of love, constraining us to be spiritually minded, as in Romans 8:6.

Romans 8:3. God sending his own Son. St. Paul uses here the emphatic pronoun, τον εαυτου υιον, the Son of HIMSELF. Now, as the divinity has no corporeal parts, the expression must be understood in the sense of the Nicene fathers, that Christ is God of God, light of light, being one substance with the Father. This council was composed of three hundred and eighteen persons, comprising all that the church could boast, of age, wisdom, learning, and piety; and unless we adhere to their creed, christianity is utterly superseded by the philosophy of this world. When we could neither by obedience, nor by suffering, regain righteousness and life, Christ by his death has cancelled the indictment against us, that believing on his name we might obtain righteousness and life everlasting. 

Romans 8:7. The carnal mind, or wisdom of the flesh, as some of the ancients, and as Erasmus read, is enmity against God; essential evil, and hates the light. It must therefore be put off, cast out, and crucified.

Romans 8:10. The body is dead because of sin, conformably to the sentence that man must return to the dust. But the spirit is life because of righteousness. He that is joined to the Lord is one spirit. The life of God is opened in the soul. Christ lives in the believer. He is made partaker of the divine nature, and because the Saviour lives he shall live also. The inference is therefore conclusive, that he who quickens the soul by regeneration, will also quicken the body by a glorious resurrection. By this argument the unitarian sophism, that Spirit in this chapter means the amiable temper of Christ, is superseded. The Spirit that dwells in believers is the identical Spirit that quickened the Saviour, and shall raise the dead at the last day.

Romans 8:12. Therefore, brethren, we are debtors, not to the flesh, but to grace. We are debtors to redeeming love, to live to him who died for us, and rose again.

Romans 8:13. If ye live after the flesh, ye shall die; but if ye through the Spirit do mortify the deeds of the body, ye shall live. No man in his own strength can conquer sin; that is the dream of Juvenal, and other heathens. But if we by incessant prayer call in the aids of grace, we can, like Paul, do all things through Christ who strengthens us, and gives us the victory.

Romans 8:14. As many as are led by the Spirit of God, to walk in the liberty above described, they are, as the fruit demonstrates, the sons of God, liberated from the spirit of bondage, described in chap. 7. They can, in acts of faith, boldly cry, Abba, father, and Imma, mother; words which slaves were not entitled to use. Where the Spirit of the Lord is there is liberty, and filial confidence in prayer and preaching.

Romans 8:15. Ye have not received the spirit of bondage again to fear; the legal spirit described in the seventh chapter, and in the preseding verses. This assertion coincides with that in 2 Timothy 1:7. “God hath not given us the spirit of fear, but of power, of love, and of a sound mind.” It is the Spirit which liberates from bondage, that we may serve God without fear, in holiness and righteousness, and be no longer in bondage through fear of death. By the Spirit therefore we understand here the Holy Spirit, the effectuating power of regeneration in the heart. The filial confidence which follows is the fruit of this renovating principle, the love of God which casts out fear. This is the Spirit of adoption, which emboldens us to call God Father, by a reaction of the same Spirit which calls us children, as is repeated in Galatians 4:6.

But by the Spirit of adoption we are to expect elevation, glory, and regal dignity, as is appropriate to the sons of God; the heirs, the joint heirs with Christ, whom the Father hath appointed heir of all things. The conduct of the Cæsars, and the oriental kings, was somewhat similar: the adopted hero was the heir apparent to the throne.

Romans 8:16. The Spirit itself, or this same Spirit which inspires with confidence to call God, Father, beareth witness with our spirit that we are the children of God. “If the Holy Spirit, as Calvin well observes here, did not bear testimony of God’s paternal love, our tongue would remain silent, for we could not in prayer call him Father, unless we were assured that he really was so.”

The original word, μαρτυρια, (says Mr. Wesley) may be rendered either, the witness, or less ambiguously, the testimony, or the record. It is thus rendered in our translation. 1 John 5:11. The testimony now under consideration is given by the Spirit of God to and with our own spirit. He is the person testifying. What he testifies to us is, that we are the children of God. The immediate result of this testimony is the fruit of the Spirit; namely, love, joy, peace, longsuffering, gentleness, goodness. Without these the testimony itself cannot continue; for it is inevitably destroyed, not only by the commission of any outward sin, or the omission of known duty, but by giving way to any inward corruption; in a word, by whatever grieves the Holy Spirit of God.

Now by the testimony of the Spirit I mean, an inward impression of the soul, whereby the Spirit of God immediately and directly witnesses to my spirit, that I am a child of God; that Christ hath loved me, and given himself for me; that all my sins are blotted out, and I, even I am reconciled to God. Meantime let it be observed, I do not mean hereby, that the Spirit of God testifies this by any outward voice: no, nor always by an inward voice, although he may do this sometimes. Neither do I suppose that he always applies to the heart, though he often may, one or more texts of scripture. But he so works upon the soul by his immediate influence, and by a strong, though inexplicable operation, that the stormy wind and troubled waves subside, and there is a sweet calm. The heart rests as in the arms of Jesus; and the sinner is clearly satisfied that God is reconciled, that all his iniquities are forgiven, and his sins covered. Wesley’s Sermon on the Witness of the Spirit. The propriety of this exposition is founded in nature. Without assurance of pardon, man cannot be happy. That assurance he cannot infer from his imperfect reformations. But if the Father of mercies in the superabundance of his love is pleased to shine on the soul, the spirit of bondage is superseded, and the joys of remission spring up in its stead.

Then the witness of the Spirit is no reflex act whatever; it is God himself shining on the soul, as a reconciled Father, dispersing doubts and fears from the mind. The reflex acts follow, and associate with the witness of our own spirit, that we have wept for sin, implored mercy, and believed on the Saviour, whose love is now shed abroad in the heart.

Romans 8:18. The glory which shall be revealed in us, when the righteous shall shine forth as the sun in the kingdom of their Father. Matthew 13:43. The afflictions of the present life have a happy tendency to prepare us for higher glory in the world to come.

Romans 8:19. The earnest expectation of the creature, longing, looking, and waiting with solicitude: κτισεως, is illustrated in Mark 16:15, where the same word occurs. “Preach the gospel to every creature.” The word has the same import in Colossians 1:23. “The gospel — preached to every creature which is under heaven;” that is, in the whole Roman world. It is of the more importance to examine this word, because it determines the sense in which the Roman christians, however revolting to the jews, were foreknown, and called to the glorious liberty of the children of God. Nine out of ten of the ancients interpret this of all nations. The whole gentile world is therefore evidently understood, conformably to all that the holy prophets had spoken of their call to coëqual privileges with the jews in the Messiah’s kingdom. They once knew God in the Noachial covenant, and in the original promise of the woman’s Seed. It is true, the Hope is now lost among the wandering hordes and tribes; yet the Sibyls, wide as the world, retained it in their verses; and their sacred fables, which disguise the glory of their expectation, still retain it.

Romans 8:20. The creature was made subject to vanity. ΄αταιοτητι indicates not only to fade away and return to dust, as the flower of the field, but also to be beguiled by Satan to walk in the vanity of their mind, and become vain in their imagination. Romans 1:21. Ephesians 1:17. Likening the Godhead to gold and silver, to birds, beasts, and creeping things.

Not willingly, for man wishes the perfection of his nature, and the blissful hope of immortality. This decay and subjection to vanity is the effect of the sentence passed upon him for sin, and grievously augmented by the common enemy of his salvation.

Romans 8:21. The glorious liberty of the children of God, when the Messiah’s seed shall be numerous as the drops of morning dew. Psalms 110. These, being children of the kingdom, are adorned with gifts, and with the inward glory of holiness. From the beginning they have received the Holy Spirit in all his gracious influences, and in the earnests and hope of eternal glory.

Romans 8:23. The redemption of our body, which shall put the perfect man in full possession of his hope, as described in 1 Corinthians 15:53. The Greek word imports the price of our redemption, as Erasmus notes. Unseen things are all realities.

Romans 8:26. The Spirit also helpeth our infirmities — with groanings which cannot be uttered. Whatever we ask according to the will of God, he swells our petitions with the whole power of divinity. James 5:16. When the church incessantly prayed for Peter, heaven laughed at the policy of Herod, and the malice of the jews.

Romans 8:28. All things work together for good to them that love God. The apostle notes first, the character — they love God, and are called according to his purposes of grace and glory. Secondly, the case — all the sufferings of the present life, as in Romans 8:18, operate by the harmony of providence and grace for their good. The cruel persecution that followed the stoning of Stephen gloriously spread the Redeemer’s kingdom; and the bonds of St. Paul introduced the gospel to Cæsar’s household. On this text some incautiously quote Augustine’s careless words, that “sin works for good.” Oh no! When an honest man opportunely fills the station of a murdered man, and so is benefited by his removal, he owes the favour, not to sin, but to the Father of mercies, who takes occasion from human miseries to open his righteousness; while, on the contrary, we find that sin brings forth death.

But when he adds, called according to his purpose, the call of the gentiles, and of individuals, is not because of their love, but in conformity to the designations of his own wisdom and love in Christ Jesus, to make the members like their head, and give to each a full conformity to the image of his Son. In this work, wisdom illuminates the mind, love allures the affections, and grace sanctifies the heart. This calling, says Peter, is to glory and virtue. It is in conformity to His pleasure “who worketh all things after the counsel of his own will, that we should be to the praise of his glory, who first trusted in Christ.” Ephesians 1:11-12. The apostle says at the same time, we are chosen in Christ that we should be holy, and without blame before him in love: Romans 8:4. With this St. Peter coincides: “Elect according to the foreknowledge of God the Father, through sanctification of the Spirit, unto obedience, and the sprinkling of the blood of Jesus Christ.” 1 Peter 1:2.

If both those apostles bring holiness before the churches in seven different views — as the image of Christ, as consisting in love, as an exemption from blame, sanctification, obedience, the sprinkling of blood, and his workmanship, to the praise of his glory — is it not better to keep this glory in our eye, than to lose ourselves in supralapsarian doctrines of personal and eternal election and reprobation? We have no line to fathom those depths; we lose our time, we lose ourselves. Rest contented, that God who did no wrong in the first creation, in the whole scale of living beings, will do no wrong to any man in the new creation.

Romans 8:29. Whom he did foreknow. The key word to the true sense will be found by asking, what is the antecedent or nominative of whom? Answer, as in Romans 8:19, the whole gentile world, or every creature, or all nations; for all the families of the earth were fully authorized by covenant and prophecies earnestly to wait for the manifestation or revelation of the sons of God, and for the glorious liberty of his children. For Christ is the author of eternal salvation to all them that obey him. These he also did predestinate to be conformed to the image of his Son, “who is the image of the invisible God, the firstborn of every creature.” Colossians 1:15. Hence follows in divine order of argument, the golden chain of man’s salvation, in calling us to eternal glory by Christ Jesus, that he might be the firstborn, the prince and chief of many brethren.

Romans 8:30. Moreover whom he did predestinate, them he also called, by the preaching of the word; and whom he called, them he also justified, as chap. 3, 4., and whom he justified, them he also glorified by inward holiness, changing them from glory into glory, in progressive religion, and by admission to sit in heavenly places in Christ Jesus; and by all the endowment of the rich and hallowed gifts of his Holy Spirit.

Romans 8:38-39. I am persuaded that neither death nor life — Here is the full assurance of faith, a persuasion that nothing shall be able to separate us from the love of God. John Binchius, in his Latin Mellificium Theologicum, says, there are twenty eight arguments of assurance in this chapter; the love of God, the promises, the witness and first fruits of the Spirit, &c. This is the grace which every christian should seek to attain, “giving diligence to the full assurance of hope to the end.”

But while we rejoice, we also weep to see the church torn and divided by understanding St. Paul’s consolations to the saints of Rome in a sense widely different. The efforts of reconciliation have all failed. The Council of Trent had disputations on the subject. The Reformed churches were also divided. In reply to predestinarians it was argued, “that to elect one, and reject another, implied partiality in God; that he was unjust, if he sent men to perdition merely for his own will. It destroyed the natural liberty of man, as the elect cannot finally do evil, nor the reprobate good. They added, that God foreseeing who would, and who would not reject his grace, elected the one, and rejected the other: if otherwise, there was no just ground why God should in the scriptures complain of men, nor why he should exhort sinners to repent.”

In the Augsburgh confession of faith, as subscribed by the Lutheran church, we find the same sentiments as in the council of Trent. “That all men having lost primitive integrity by the fall, became children of wrath; and being under the servitude of sin, neither the jew nor the gentile could free himself from the yoke of Satan. Therefore it pleased God to send his only-begotten Son into the world, that they might embrace the righteousness which is by faith, and receive the adoption of sons.”

On the first of the five points, the Augsburgh or Lutheran confession says, chap. 2., “That God was pleased to make a general conditional decree of predestination, under the condition of faith and perseverance; and a special absolute decree of electing those to life, whom he foresaw would believe, and persevere by the aids of grace to the end of their course: and a special absolute decree of condemning those whom he foresaw would remain impenitent, and in their sins.” Dr. Heylin.
In England we have had the like hopeless disputations on the five points of predestination and grace. The Lutheran confession however is made the basis of the thirty nine articles. But having a strong and active body in favour of the Calvinistic confession, our reformers were obliged to admit the seventeenth, or Angustinian article.

But the Calvinists were far from being satisfied with our Lutheran creed. The archbishop, and two others, one dean, and six doctors, assembled at Lambeth, with several more, in the year 1595, and drew up nine brief but strong articles, which were utterly rejected by the council and the convocation.

Art. 1. God from eternity predestinated certain men to life, and certain men to reprobation.

Art. 2. The moving cause of predestination to life, is not a foresight of faith and perseverance in the person predestinated, but only the good will and pleasure of God.

Art. 3. That there is predetermined a certain number of the predestinated, which can neither be augmented nor diminished. — Dr. P. Heylin’s History of the western churches, p. 622.

The other six articles respect justifying faith, and final perseverance. Under these circumstances and disputations, which neither councils nor controversies can compose, is it not wise to leave those unsearchable depths to the final decisions of the deity? Is it not rash, is it not offering violence to all humane feelings, to presume on any absolute decree of preterition? Most assuredly, if St. Paul were now alive, and to read our antinomian books, he would rend his robes, and appeal to his tears, and labours, and prayers for the salvation of Israel, as knowing that “God was able to graft them in again, if they abode not still in unbelief:” Romans 11:23. From those last words it is clear, his soul would have abhorred the Lambeth articles, so judiciously rejected by the convocation. In a word, what good could I get by embracing these notions. If consoled, on the one hand, by the idea of God’s electing love; should I not be tormented, on the other, lest I should not be one of the highly favoured few? Better to say, 

Sweetly let me trust a God, God the ever kind and good.
REFLECTIONS.
After describing the dreadful war with indwelling sin, after emancipation from the law of sin and death, the apostle proceeds to describe the glory of a state of grace. The sinner having been silent and guilty at the bar of God, is now justified freely by his grace; has the gift of righteousness by faith, and his adoption attested by a witness from heaven, the direct witness of the Holy Spirit to testify the glory of his adoption into the family of God. It steals on the mind by a gentle influence, welcome as the dawn of day. It lifts on the soul the light of God’s countenance. It chases away guilt, fear, gloom, and condemnation. The spirit of adoption not only removes the spirit of bondage, and cries, Abba, Father, appellatives which afforded Jesus the greatest comfort in the garden; but he witnesses to our spirit that we are the children of God. This is no reflex act, but the immediate and supernatural testimony of the Spirit of Christ sent forth into our hearts. Galatians 4:6. It is the holy fire of the heavenly altar touching our hearts. Isaiah 6:6-7. Luke 24:32. It is also called water, because of its cleansing and reviving influences. John 7:37-38. Eusebius says of Blandina, who sustained a martyrdom of three days, that “her soul was refreshed with the sweet fountains of life.” See the note on 2 Corinthians 1:22-23. This is a short and simple witness, which he who cannot read may have in his own breast; for “it dwells,” says Dr. Watts, “more in the heart than in the head.” It is the arrabon, the pignus, the earnest and pledge of heaven. Hence from the earnest arises the certainty of our right to the inheritance above. It is that consciousness of the divine favour which the apostles often call knowledge. “I know in whom I have believed — We know that if the earthly house of this tabernacle were dissolved, we have a building of God.” St. Paul prayed that God would give the Ephesians the spirit of wisdom and revelation in the knowledge of Christ, that they might know the hope of his calling.

To this inward testimony of the Spirit, which Beza calls the gift of God’s Spirit to the faithful, is superadded the fruit of the Spirit, on which the testimony of our own spirit is rounded. Des Cartes founded his bold system of philosophy on this plain proposition, and inference — Ego cogo, ergo sum. “I think, therefore I am.” Just so does our christian philosophy reason. We have received the Spirit which is of God, that we might know the things that are given to us of God. 1 Corinthians 2:12. We know that we are passed from death unto life, because we love the brethren. We know that we are of God. And who is he that is born of God, but he that overcometh the world. — Hence arose to St. Paul the highest degree of assurance which can be attained in this life, and which I call the full assurance of love. “I have fought a good fight, I have finished my course, I have kept the faith: henceforth there is laid up for me a crown of righteousness, which the Lord, the righteous Judge shall give unto me; and not to me only, but unto all them that love his appearing.”

Here, I lament that dean Jortin, in his sermon on Acts 1:8, should so grossly pervert the doctrine of the Spirit to inconscious salvation; that “a life of obedience and righteousness is the only proof that the Spirit dwells in us. In this method of judging there is no difficulty, and there can be no deceit. The influence of the Spirit is only given at such times, and on such occasions as require it; and it is not distinguishable from the operations of our own mind.”

If the dean’s notions be true, we can do without the Spirit, except on extraordinary times and occasions. And even then, his operations are not distinguishable from those of our own mind. But my own mind can never satisfy me that my obedience and righteousness are perfect. I well know that I have sinned against God, and I know also that the wages of sin is death. In this situation I must weep and mourn all my days, not knowing whether heaven or hell shall be my portion. My gracious and merciful Father has decreed it seems to keep me in this suspense, and not to give me any comfort distinguishable from the operations of my own mind! Reader, turn away with abhorrence from so blind a guide, go to the consoling scriptures quoted above. Go to the sixth collect after Trinity. Go to Doddridge’s Rise and Progress, to bishop Bull, to bishop Brownrigg, and Dr. Connant’s sermon on John 14:15.

On the subject of suffering with Christ, St. Paul breaks out into the sublime language of rapture and of triumph. He rides over the field of battle in the triumphal car of victory. Shall we infer, because of persecution, that God loves us the less? Quite the contrary; our conflicts shall augment our triumph. If God be for us, who are they that shall dare to show a head against us? If God has justified us by atoning blood and righteousness, who shall dare to condemn us? If God spared not his own Son, but freely delivered him up on Calvary for us all, how shall he withhold the grace of conquest and of glory? Shall then a little hunger, or nakedness in exile, or the persecutor’s sword, separate us from the love of God in Christ Jesus? We disdain the thought: in all these conflicts we are more than conquerors through him that loved us. Had our sufferings been greater, we could have borne them; and had our enemies been more, we could have vanquished them. And from the past we augur the future. I am persuaded that neither death by martyrdom, nor a life of exile, poverty and wretchedness; nor evil angels, nor principalities, nor powers, whether of demons or of princes; and in a word, neither height of elevation, nor depth of abjection, shall be able to separate us from the love of God in Christ Jesus. Rejoice then, oh my soul, in hope of the glory of God; and take good heed to the conditions of thy salvation, ever continuing in the faith, and enduring to the end, as though they had all been repeated here. 

09 Chapter 9 

Verses 1-33
Romans 9:1. I say the truth in Christ, I lie not. These forms of speech are equivalent to a solemn oath, and emanate from a heart deeply imbued with the sentiments of the Saviour, who often wept over his unhappy country. The holy apostle, having placed the church on a hill in the preseding chapter, turns his weeping eyes towards his kinsmen after the flesh, who were enraged against him, because he had denied them salvation by the works of the law, and had defended the gentiles as co-equal heirs of new- covenant blessings. On their behalf he prays, and in the fulness of his heart, that they might be saved, knowing that they might yet be grafted into the olive tree.

Romans 9:3. I could wish that myself were accursed from Christ for my brethren. Like Moses, who prayed that his name might be blotted out, if Israel were destroyed, he was willing to bear the execration of the church, and to be accounted a vagabond on the earth, if his sufferings might but effectuate their conversion. He regarded them, though now his enemies, as a sacred nation, because of their high vocation; because they were favoured with the covenant, the lively oracles, and the throne of glory, from whose line the Messiah had descended, according to the promise. He regarded them as children of the fathers, the holy patriarchs, the most noble and distinguished of the human race, the morning stars of the ancient day.

Romans 9:4. Who are Israelites, and to whom belong by birth the eight subsequent prerogatives.

(1) Adoption. Thou shalt say to Pharaoh, Israel is “my son,” even my “firstborn.” Exodus 4:22. Ye are “the children” of the Lord your God. Deuteronomy 14:1. —

(2) The glory. I will commune with thee from above the mercy-seat, from between the cherubim. Exodus 24:16; Exodus 25:22. —

(3) The covenants, often renewed and enlarged, for the new covenant was implied and included in the old. —

(4) The giving of the law in its moral glory, and ceremonial grandeur. What nation had God so nigh to them, and statutes so holy? Here the regal power and independence of the Israelites were comprised. —

(5) The service of God. λατρεια, cultus; all the worship of the tabernacle and the temple, equally binding on prophets, priests and people. —

(6) The promises, of the Messiah and his kingdom. The effusion of the Holy Spirit, Joel 2:28; the conversion of the gentiles, the blessing both of the old and the new covenant. Leviticus 26. Deuteronomy 28. Jeremiah 31 :2 Peter 1:4. These were given that we might be made partakers of the divine nature. —

(7) Whose are the fathers. Here is the nobility of the jews, descended from illustrious men, whose Seed was heir of the world. —

(8) The eighth and last blessing is the lineal descent of Christ, in the line of Abraham and of David.

Romans 9:5. Christ — who is over all, God blessed for ever. Amen. Christ, the Angel of the covenant, the Word and Wisdom of God, in the bosom of the Father before the world was, presided over the human race from the beginning. He was with Adam in paradise, with Noah in the ark, with the patriarchs in their pilgrimage, with Moses at the bush. He gave the Hebrews the law, and the λατρεια, or worship, and the promises. So the christian fathers have taught by common consent. He dwelt enthroned in the sanctuary, and finally was made flesh, and dwelt among us. St. Paul enumerates these privileges, of which Christ is the consummation, that the jews might be converted to the Lord. In all the gospels and epistles this foundation is laid, the rock of ages, while, on the contrary, the enemies of his godhead try to take it away. They cannot find any copy in which the text is wanting, they would therefore transpose the words, and read, “God, who is over all, be blessed for ever.” Against these enemies of the faith, Erasmus cites Origen, as adducing this text to prove the divinity of Christ. He also quotes the words of Basil, who affirms that it cannot be otherwise understood. To which I would add, Theophylact, who in his commentary on this place rebukes the Arians for their vain attempt.

Romans 9:6. They are not all Israel which are of Israel; the children of the promise are accounted for the seed: Romans 9:8. It was the sin of the jews to arrogate the highest notions of privileges from their patriarchal birth: “the temple of the Lord are we.” This distinction was a masterly stroke of Paul. The rabbins had taught in succession, that gross offenders should not enjoy life in the Messiah’s kingdom; that in hades there are two roads, the one for good men, and the other for the bad. Our Saviour makes the same distinction in Luke 9:60. “Let the dead bury their dead.” The Lord by the same wise and gracious sovereignty said to Rebekah when pregnant with twins, 

Romans 9:12. The elder shall serve the younger. Such was the pleasure of God, irrespective of any moral excellence in either of the twins, Jacob and Esau, who at the time of the promise were unborn. Jacob he loved, and Esau he hated, according to the Hebrew adage, that the eldest son was hated when superseded in his father’s estate. The Lord did the same in the case of Reuben, by giving the sceptre to Judah. The same in Jesse’s house, by anointing David, the youngest of his eight sons. What then has this to do with the notion of men’s personal and eternal election, or reprobation to life and death? The Lord is good to all, though he does what he pleases among the kingdoms of the world.

Romans 9:14. What shall we say then? Is there unrighteousness with God? In giving the staff to Jacob without merit, or in denying it to Esau without demerit, was there any injustice? God forbid. He does the same in the church which he does in the state. When Moses had obtained life for the people, after worshipping the calf; when he had prevailed with God to revoke his word of sending his angel; and when he added, “My presence shall go with thee,” Moses, encouraged by these double disclosures of grace and mercy, ventured to ask what no mortal had asked before. “I beseech thee, show me thy glory.” And the Lord said, “I will make my goodness to pass before thee, and I will proclaim the name of the Lord before thee. I will be gracious to whom I will be gracious, and I will show mercy to whom I will show mercy.” Exodus 33:19. He added the like gracious words on the sedition of Miriam and Aaron. Is there a prophet among you? To him will I make myself known in a vision, and will speak to him in a dream. But my servant Moses is not so, who is faithful in all my house: with him will I speak mouth to mouth. Numbers 12:6. Certainly this peculiar grace conferred on Moses did not obstruct the salvation of other prophets. Why then should the jews feel aggrieved, that the converted gentiles should receive the grace promised by a succession of prophets, before they had done either good or evil? The next example, the case of Pharaoh, demonstrates that his justice is administered on the same principle of equity on which grace is conferred. In all these procedures, oh jews, I boldly ask, is there unrighteousness with God?

Romans 9:17. Even for this same purpose have I raised thee up. Exodus 9:16. ה עמדתיךְ he-êmadtica. Stare te feci, have I made thee to stand, to subsist, and kept thee alive. The LXX, διετηρηθης, thou art preserved from the pestilence and destruction. Pharaoh was often admonished of God that he should let the Hebrews go, and while the scourge was heavy on the land he yielded for the time; but as soon as the hail and thunder ceased, he again hardened his heart. He sinned on till the period of patience was past.

Therefore there is no unrighteousness with God. When Pharaoh, after six judgments, had hardened his own heart, and when he had despised the special admonitions of Moses, Exodus 8:29, he was evidently abandoned to a reprobate mind. God bade him fill up his measure, that he might visit the blood of the Hebrews on him, and on his cruel court.

But Pharaoh’s case, though aptly named here, is not the main case in the apostle’s eye. The real case was the jewish nation, who after hardening their hearts against the doctrine and miracles of Christ, had dreadfully destroyed the christians, and still persisted in impenitency and unbelief. Therefore their ruin is laid on their own heads. Acts 28:25. In the destruction of Pharaoh and his host he warned all princes from repeating the like crimes, and he dispersed the jews by such tremendous judgments, as to caution future ages against resisting the goodness of God, which would lead them to repentance. Is there then any unrighteousness with God in punishing the jews, and in conferring evangelical grace on the gentiles?

Romans 9:18. Therefore hath he mercy on whom he will have mercy, and whom he will he hardeneth. The Judge of all the earth does right. He has reasons for showing mercy to the contrite, and for sending the finally impenitent to perdition, though he does not always condescend to assign them. God saw the affliction of his people, and after much longsuffering, he hardened Pharaoh’s heart, not by prompting him to oppression and murder, but as the sun hardens the clay, to use the words of the chaste Theophylact, whereas grace softens the hearts of others under paternal correction.

Romans 9:19. Thou wilt say then, why doth he yet find fault, for who hath resisted his will? Had the three Lambeth articles, given in chap. 8., been true, that God has reprobated a world of men to eternal perdition, “merely for his own good pleasure,” then this objection had been what men ever did and ever will make: the wicked might say, ‘Why does he find fault; we live as we were made.’ This however is wide of the apostle’s aim; he abhorred the idea of such a dreadful fate, and disputed against stoicism at Athens. Acts 17:18. The spirit of his reply is astonishment, that thou, oh man, a worm of the dust, shouldst dispute the equity of a God, a father full of longsuffering even to the vessels of wrath. He did not leave Pharaoh to the hardness of his heart, till after the failure of the sixth judgment; and under the strokes, like many other Pharaohs, he often solicited the prayers of Moses, and promised the people manumission. Exodus 8:8; Exodus 9:27-28. What then could the Lord do with him, but send him to his own place? Man must not arraign his Maker, but wait till he shall demonstrate his equity by the completion of his plans.

Romans 9:20. Shall the thing formed say to him that formed it, why hast thou made me thus? Paul does not here arraign the supreme Being for doing all his pleasure; but he denies that God can do any thing wrong. In a natural view we are all but worms of the dust, and like the plastic clay; and in a moral view we are all sinners. Who then will dare to arraign his Maker in putting down the Egyptians, and raising up the Hebrews to national glory? Is he unjust in raising the house of Eli, and then causing it to decline? St. Paul was himself a prophet, and a prophet of superior discernment; he foresaw all that would happen to the jews in the course of ten or twelve years, and the glory that would follow on the christian church. He therefore persists in vindicating providence in those awful visitations on the jews, and of what he calls the riches of his glory or righteousness manifested towards the gentiles.

Romans 9:21. Hath not the potter power over the clay? In a great house there are vessels of gold and silver, of wood, earth, and stone; some to honour and stone to dishonour, 2 Timothy 2:20, ad usum vilem et abjectum, to a low and abject use. The potter makes all his vases, the elegant and the mean, for real utility; and the God of order does not shiver the vessels of wrath with his rod of iron, though they be high in power like the king of Egypt, till after they have fitted themselves for destruction. Why then deny the sovereign potter the right of making wise distinctions between the plebeian and the prince, and of judging each with equity? What wrong have the jews sustained by the grace conferred on the gentiles?

Romans 9:23-24. That he might make known the riches of his glory on the vessels of mercy — even on us. We have here the disclosure of St. Paul’s argument, that the rejection of the gospel by the jews opened an early way for the gentiles to enjoy the equal privileges of the covenant. “In thy Seed shall all the families of the earth be blessed;” yea, blessed with the shekinah, or glory to dwell with them, even as Hosea and all the prophets had foretold. Where then was there unrighteousness with God?

Romans 9:25. He saith also in Hosea, I will call them my people which were not my people. The nations living in idolatry, the servants of Satan, were not his people. God said to Moses, after the worship of the calf, “THY people whom THOU broughtest out of Egypt.” A luminous prophecy, that the gentiles should become the new Israelites, or peculiar people of God. Hence Peter calls the saints of Roman Asia, (as in the map of Paul’s travels) “a chosen generation, a royal priesthood, to show forth the praises of Him who had called them out of darkness into marvellous light.”

Romans 9:28. He will finish his work: λογον, his word, which he hath spoken, and cut it short in righteousness. He will call in the gentiles to be one with the remnant of the Hebrew converts, and will quickly send the Roman armies to inflict his wrath on that obdurate nation. Such is the sense of the Mons testament. Car Dieu dans sa justice consumera et retranchera son peuple. Le Seigneur fera un grand retranchement sur la terre.

Romans 9:31-32. But Israel — hath not attained to the law of righteousness — because they sought it not by faith. They stumbled at the stumbling stone; and because the Lord called, and stretched out his hands all the day long to a gainsaying people, he would in the day of visitation laugh at their calamity, and mock when their fear cometh. Then the departure of the glory from Israel to the gentile church, was not the effect of eternal reprobation for “his mere pleasure,” but for their unbelief. Thus all the prophets glorify God, and lay the whole blame, with many tears, on their infidel country. Their case was deplorable, but not finally so, as the sequel will prove.

REFLECTIONS.
The long continued disputes about the doctrines of grace, as well in Britain as in Holland, have occasioned much distress in the church. The idea of personal and eternal election to life, or reprobation to death, will often pierce the conscious mind: “Am I one of the Lord’s chosen, or am I passed by?” Happy was the primitive church in knowing nothing of these disputations. The gentile christians of Rome read St. Paul with delight, as the able advocate of their covenant rights against the arrogant assumptions of the jews. Not a thought entered their mind that St. Paul had the least design of denying salvation to any human creature. Oh no: the depths of deity belong to the deity alone; nor man nor angel can read the sealed book in the Father’s right hand.

In the fourth age St. Augustine defended the doctrines of grace against the Pelagians. His chief axiom was, “Lord, give the power, and command what thou wilt.” He in many places maintained an elect people, but also that all might be saved: his works abound with proofs of this sort. But Augustine was a very verbose and tedious writer, fully indicating an excess of imagination running beyond the reins of judgment. Ostervald, on the exercise of the ministry, says, St. Augustin ne fait rien qui vaille, surtout sur les Pseames; il se jette toujour dans des allegories fade. “Augustine composes nothing of merit, especially on the Psalms, where he always loses himself in tedious allegories.” Ed. Amsterdam, 1737, p. 25.

Towards the close of the fifth century, the council held in Chalons, a city of France, adjacent to Swisserland, condemned the opinions of those who had made a wrong use of Augustine’s doctrines of grace. Notwithstanding, those doctrines of personal and eternal election and reprobation obtained the ascendancy, not only in the cantons of the Swiss, but in adjacent places. John Gauden, who wrote the history of the Swiss churches, produces extracts from the sermons of their barbes of the eleventh and twelfth century, which demonstrate that those doctrines were then taught.

Gotescalcus of Rheims, a city adjacent to Swisserland, as Du Pin states at large in his ecclesiastical history of the ninth century, was degraded from his priesthood and beaten with rods, for preaching those peculiar tenets. Du Pin further states that his bishop made a collection of passages out of the fathers, to prove that predestination had never been taken in an ill sense before. — Gauther in Germany, and our late bishop Tomline, have done the same.

In Britain, the doctrines of absolute predestination have been favoured by propitious circumstances. When our divines fled from Mary’s fires, they found an asylum in Swisserland, and largely imported the books and the opinions of their benefactors. Dr. William Perkins also, in Oxford, was long a zealous preacher of those high doctrines, as the good Mr. Simeon has long been in Cambridge. Yet I am bound to speak the whole truth, that our thirty first article, and consecration prayer at the communion, which extend the atonement to the whole world, are in perfect unison with the Greek, the Latin, and the Lutheran churches. Let us then, if we disagree, improve the doctrines in these chapters so as to be wholly and without blame before the Saviour in love. 

10 Chapter 10 

Verses 1-21
Romans 10:1. My heart’s desire and prayer to God for Israel is, that they might be saved. Chrysostom’s comment is, my “vehement desire” for their salvation. St. Paul having declared his mind, in the full and flowing language of all the prophets, concerning the equal rights of the gentiles to all the blessings of Abraham’s covenant, here declares his heart in all goodwill for the salvation of his countrymen. This was as balm to the wounds his words had inflicted. Judge then with what indignation he would have read our antinomian notions of reprobation.

Romans 10:2. They have a zeal of God, but not according to knowledge. Josephus notices their zeal to pull down the Roman eagle which Herod had placed on the walls of the temple, when about three thousand jews perished in the contest. Against christians, their zeal was predicted by the Saviour: Whosoever killeth you will think that he doeth God service. But their zeal was not according to knowledge. Learning was in the hands of few men; the glory and the miracles of Christ they disdained to study; and in crucifying him, they knew not what they did. What candour in Paul to speak thus of men who had once stoned him at Lystra, Acts 14:19, and often scourged him in the synagogues.

Romans 10:3. They being ignorant of God’s righteousness. Not that righteousness by which he himself is just, but that by which he makes us just, through the merit or righteousness of our Lord and Saviour. There is here an antithesis between the righteousness of God, and that of men. Sinners must abandon all human righteousness, to obtain that which is divine. The mystery of the gospel is a new theory of grace, opened on the mind with realizing powers.

Romans 10:4. Christ is the end of the law for righteousness. The allusion is to Matthew 11:12-13, where the presence of the Saviour, opening the glorious gospel with the seal of miracles, had closed the legal dispensation. Since that time, the kingdom of God has been preached and righteousness opened in the heart.

Romans 10:5. The man that doeth those things shall live by them. So Moses describes the righteousness of the law, which was opposed or introductory to the promise. And as conscience said, that even he had not done them, but that defects had attended all his best performances, he was saved by looking for the promised Messiah, by whom alone grace and truth have come to man.

Romans 10:6. But the righteousness which is of faith says, that there is no need to ascend into heaven, or to descend into the grave, for Christ and all his promises are at hand. If thou shalt believe that he lived and died for thee, and with full consent of heart, and glorify his grace by an open confession of his name, thou shalt be saved. As the heart once consented to sin, so the heart must now consent to Christ, and become heir of the riches of his grace.

Romans 10:8-9. The word is nigh thee. Salvation is assuredly promised to him who with an honest mind believes on the Saviour, and confesses him in all the obedience of faith and hope. There is no need of pilgrimages to holy places. Christ is knocking at the door, and asking admission into the heart. He is a present Saviour in the time of need.

Romans 10:10. With the heart man believeth unto righteousness. From Abel down to Abraham, and thence to Christ, all the holy fathers obtained righteousness by faith. How should it be otherwise? We are all gone out of the way; we are all guilty before God. We are wholly without strength. The mercy is therefore adapted to the misery of man. Look, and be healed — believe, and be saved — come unto me, and I will give you rest.

Romans 10:17. Faith cometh by hearing, as in Lydia’s conversion. Truth illuminates the understanding, and grace persuades the heart.

Romans 10:18. Their sound went out into all the earth. See Psalms 19:4. Acts 8:4.

Romans 10:19. Moses saith, I will provoke you to jealousy, by the conversion of gentiles whom you despise; and as Isaiah says, “I am found of them that sought me not.” These are bold sayings. Moses and Isaiah, two princes of the prophets, foretelling the accession of the gentile nations to Christ, and leaving the jews in their sinful obduracy, were terrific arguments, and very humiliating to the carnal jews. Add to these, that the whole body of jewish prophets join their voices to usher in the fulness of the gentiles, gathered to Him whom their fathers had crucified. — It would seem from the strong words of Moses, that he had very clear views of the final obduration of the jews, and of the calamities which should overtake them in the latter day. Deuteronomy 28:49-64; Deuteronomy 32:15-43. His prospects towards heaven were luminous, and full of immortality; but when he turned his regards to earth, they were like the cloud in the desert, bright on one side, and dark on the other.

REFLECTIONS.
This chapter, and that which follows, is properly a review of all the preseding arguments respecting the inability of man, the perfection of the law, and the glory of the gospel; a gospel worthy of the grace of God, and exactly adapted to the guilt and misery of man.

What a wonderful character was Paul; what a man of argument. How full of zeal for God, and love to his country. Where can we find his equal in natural, in acquired, in divine endowments? Above all, his piety blazes out on all the gentile world, in zeal, in prayers, in tears. He had seen “a multitude” of people turn to the Lord; but still his heart was set on Israel, that they might be saved. He deplored their errors, knocking at the wrong door for righteousness and life. He saw them grovelling in legal paths, and despising the way, the new and living way, the way of faith and holiness, so plain that the wayfaring man, though a fool, unacquainted with the road, could not err. Isaiah 35:8.

Oh christian minister, you who fill the place of Paul; can you be content with being called evangelical, and learned, and polite in manners, and see myriads about you clothed with shame on the sabbath, and perishing in their sins? If so, how will you see the face of this able minister of the new testament, who was “in labours more abundant?” Remember your whole time and talents belong to God.

And you, oh jews, for whom those tears were shed, and all those arguments were displayed; what more do you ask? The gentiles, now turning to Christ by countless islands, and whole nations, provoke you to jealousy. They are rising from the dust to be seated with the princes of his people. The christian nations, who once requited evil for evil, now more enlightened, take you by the hand, and make you fellow-citizens. Is all this by chance, or is it the finger of God fulfilling the prophecies, once the joy and hope of your fathers?

Can you, amidst all this mercy, persist in rejecting the Saviour, and bring the second curse upon yourselves? Isaiah 65:15. Is not the conversion of the heathen a full display of the counsel and arm of the Lord, as promised by the ancient prophets? Are not the present race of infidels in Europe, and other places, whom we have called Gog and Magog, Ezekiel 39., a proof of the existence of enemies, whom Christ shall destroy with the sword, and with pestilence? Their flesh, says the prophet, shall consume away, while they stand upon their feet. Zechariah 14:12. Do you mean, oh jews, to perish with them? Oh hear the voice of providence, and turn to the Lord, who rules the nations with a rod of iron, that the veil may be taken from your hearts. 

11 Chapter 11 

Verses 1-36
Romans 11:1. Hath God cast away his people? The jews would say, what else can we infer? If the gentiles are now become the Israel of God, and if we are rejected for not embracing what Paul calls the righteousness of God? St. Paul denies this, for he himself, and the thousands which believed in Judea, as well as the thousands dispersed on Stephen’s persecution, were all jews, and afforded proof to the contrary. Though God had denationalized them, and sentenced them to dispersion; and though no nation was so inveterate against the christians; yet the door of hope was ever open for their conversion.

Romans 11:5. Even so then at this present time also, there is a remnant according to the election of grace. In Elijah’s time, when the prophets were murdered, there was a remnant of seven thousand men, for whose sakes the nation was spared. When king Ahaz had lost the whole of his kingdom, except Jerusalem, there was a small remnant that saved them from being destroyed like Sodom and Gomorrah. Isaiah 1:9. In Paul’s time the remnant obtained mercy for their city; but when they fled, the Romans burned it.

Romans 11:6. If by grace, then is it no more of works. The whole of the new covenant is grace; nothing remains for impotent man but consent, and as the article says, “God working with us when we have that will,” to look, to believe, or come to Christ. God so loved the world that he gave his only- begotten Son. Not by works of righteousness that we have done, but by his mercy he saveth us. Titus 3:5.

I, a wretch undone and lost, Am freely saved by grace. C. WESLEY.
Romans 11:9. Let their table be made a snare and a trap. So David prayed in his troubles; and thence was transported in the Spirit to speak of Christ. Psalms 69:23. When the jewish sanhedrim were specially convened on the resurrection of Lazarus, they took counsel to put Jesus to death, and effectuated their purpose at the feast of the passover. In thirty seven years more, the blood of saints and prophets still crying to heaven, when they thought themselves strong enough to throw off the Roman yoke, they assembled all the young men they could, under the pretense of a great passover, and involved them in the rebellion. So their table was made a snare and a trap; and “judgment came upon them to the uttermost.”

Romans 11:17. If some of the branches be broken off, and thou wert grafted in. The art of grafting trees is coëval with horticultural science, and it is therefore no wonder that it should be improved by inspired men. But grafts and buds are always of the choicest fruits; here they are of the sour, degenerate, and vilest species. They are cut off from the old stock by the knife of excision, a law-work on the mind, of weeping, grief, and pain. Then their nature is changed by grace; for Adam’s sin cannot be grafted on the stock of Christ. Faith joins us in Christ to all that is holy, glorious, and divine. We become one with him, and bring forth fruit to God.

What a transfer of covenant favour, from the unbelieving jews to the believing gentiles. But let not the gentile graft boast against the natural branches. There is no merit in the graft; it bears not the root, but the root supports the graft. Thou standest by faith. The jew may yet come in again, and the haughty gentile may again be cut off, and perish with Gog and Magog, fighting against the truth. What forms does grace assume, and all to bring the soul to God.

Romans 11:22. Behold therefore the goodness and severity of God. St. Paul, as a prophet, and the first of prophets, often names the destruction of Jerusalem with as much certainty as though it had been accomplished. Hebrews 10:25. On them we see the severity of God in requiring blood for blood. Acts 8:4. How great then was his goodness in calling the gentiles to be his new or peculiar people. But if they should substitute Arian philosophy for the gospel, the Lord would cut them off also, by the bloody armies of Mahomedan fury, or by hell let loose upon the earth, Revelation 9:1-12, and substitute mosques instead of churches. Zion spoiled by vain philosophy, has her candlestick removed. In the conquests of Mahomed, we see the utopian glory of natural religion realized.

Romans 11:25. Blindness in part has happened to Israel, until the fulness of the gentiles be come in. This great prophet, this doctor taught in the third heaven, clearly foresaw that the jews would remain in unbelief, until christian missionaries should have succeeded in largely converting the gentiles of every name and nation, and in disseminating the holy scriptures in every language. He foresaw that the veil would then be taken away by the lucid comments which providence would give to prophecy. He saw that the jews, struck with this work of heaven in causing the stumbling-stone, the rock cut out of the mountain without hands and filling the whole earth, would read their prophets with new eyes; would study their ancient targums or paraphrases with divine light, and perceive that their elder rabbins were in effect all christians. What then shall the receiving them back be, but life from the dead? David Kimchi speaks to the same effect. “When Rome shall be laid waste, then salvation shall come to Israel.”

Now as the jews, estimated at seven millions of people, wander in all countries, and speak all languages, heaven has reserved them in store as a world of missionaries, to look on Him whom their fathers have pierced, and glory only in the cross of the great Redeemer.

The first christians, after they came into power, retaliated on the jews the blood of Christ, and the persecution of their two thousand brethren, Acts 8:4 : but now they nowhere find friends like the true believers in Christ. Let us continue that kindness towards them, till the full accomplishment of our Redeemer’s promise of one fold, and one shepherd. John 10:16.

Romans 11:28. As concerning the gospel, they are enemies for your sakes; but as touching the election, they are beloved for the fathers’ sakes. By consequence, the election of the Hebrews, and the election of the Gentiles was identically the same in covenant, in promises, in calling, and in all its characters.

Romans 11:29. For the gifts and calling of God are without repentance. The Lord changeth not. Malachi 3:6. He repents not of the designations of grace in the redemption of the world by our Lord Jesus Christ. The covenant declares his grace; it has its oath, its promises, its conditions, as in the preseding words: Romans 11:20-22. 1 Samuel 2:30. 1 Chronicles 28:10. It is enough for a child to rest on a father’s love, lending a willing ear to all the cautions in the christian scriptures.

Romans 11:33. Oh the depth of the riches, both of the wisdom and knowledge of God, in the recovery of fallen man. What a harmony of the divine attributes in this work; what a display of the righteousness of God. Salvation is all of grace, and not by works of righteousness that we have done. The salvation which comprises the gentile as well as the jew, is by faith. Behold in this plan the goodness of God to every creature, goodness which leads to repentance, which debars no one from righteousness and life. Oh the depth also of his severity! He cut off the ancient gentiles for idolatry. He called Abraham, and chose Israel. He rejected the jews, because of unbelief. All is the impartial administration of justice and of grace. How else could God judge the world. Why then should mortal men take the gracious predestinations of providence and grace in an ill sense? God hateth nothing that he hath made.

REFLECTIONS.
The believing jews were a remnant according to the election of grace: the rest of the nation were blinded. God sent them the spirit of slumber, Isaiah 30:10, which the LXX read, a spirit of grief, compunction, or sorrow. When they saw the gentiles converted, and endowed with gifts and every grace, it was enough to provoke them to jealousy, and move them to embrace the same faith and worship.

What can be more apparent than that the blinding, and casting off of Israel was temporary. It was designed to promote their conversion by jealousy. The apostle still took all possible pains to remove their prejudice and to promote their conversion, well knowing that God was able to graft them in again, if they abode not still in unbelief.

The caution, not to be highminded, Romans 11:20, is applicable to every christian; a sanctifying fear is the guard of sanctifying joy. Let us flee apostasy, pride, and all the errors which ruined the jews, and come daily to the atoning righteousness of our Redeemer and Lord.

But while we fear, let us be comforted, for the gifts and calling of God are without repentance. He never repented of the gift of his Son, and of the new covenant, comprising pardon and every good. His only reproof is because we do not ask enough, that our joy may be full. Let us be assured that no father ever repented of doing good to his children, and who did not think himself more than paid if they do well. But let not apostates, and the unregenerate, wrest this text; for God called the jews out of Egypt, yet because of their rebellion he sware that they should not enter into his rest. God called Eli to the mitre, and Saul to the throne, and afterwards rejected them for disobedience. Yea, and our Lord, in the parable of the talents, warns every wicked and slothful servant in the church, that he will resume his gifts, and cast the unprofitable into outer darkness.

The apostrophe in Romans 11:33-34, is sublime, judicious, and happy beyond example. Oh the depth of the riches, both of the wisdom and knowledge of God. What a flood of day burst on the apostle’s mind. What kindness to Israel, what corrections for their sins, what paternal objects of judgment. God had now concluded them all in unbelief, not for a dire reprobation, but that he might have mercy upon them all. Oh what grace, and what riches of goodness also to the gentile world. Oh the depth, the depth unfathomable. Here is an intellectual feast for angels. Prepare fresh songs of praise, oh celestial world, and close them with the ancient chorus, Holy, holy, holy is the Lord of hosts. Oh the depth, how unsearchable. Here, christian, is the study of thy life. Here is the food of thy devotion, leading to rapture and joy. His ways are past finding out. Here is a reserve of studies for glory, and of employment for eternity. Eye hath not seen, ear hath not heard, neither have entered the heart of man the things that God hath prepared for them that love him. 

12 Chapter 12 

Verses 1-21
Romans 12:1. I beseech you therefore, brethren, by the mercies of God. Under the form of entreaty he now tenderly exhorts them, in return for all the glory of redeeming love, to present their bodies to God, in chastity and in temperance, as temples of the Most High. Herodotus, the Greek priest, confesses that in the festival of Venus, the better sort of folks presented themselves to pay their respects to the goddess, while the lower sort indulged in crimes that cannot be named. Romans 1:24. The spirit of the exhortation is, seeing that God had called the Roman saints to all the glory of his covenant, they should now be a holy nation, consecrated to the living God, serving him daily with prayer and praise. Such a sacrifice must be presented without spot; and acceptably, for servants should be employed in services most acceptable to their master. It is a rational oblation, that a creature should live to the glory of his Creator; and especially with regard to spiritual endowments, which the sequent arguments seem to indicate as here intended.

Romans 12:2. Be not conformed to this world. This was once your all; but the world is now only the land of your pilgrimage. The anguish of heart, because my dress, my house and style, are not equal to my neighbour’s, ceases when Christ is all and in all. Renovation of soul into all the image and glory of God is now the one desire of the saints.

Romans 12:4. All the members have not the same office. The greater part of the churches consisted at first of gifted persons, among whom it was proper to preserve order, that each might officiate in a manner acceptable to God, and useful to the saints.

Romans 12:5. So we being many, are one body in Christ. Whether jews or greeks, bond or free, all are baptized by the Holy Spirit into one body. Love makes all one. St. Cyprian has left us an essay on the unity of the church; but after all, Unitas Ecclesiæ est tantum in Christo, the unity of the church is only in Christ. Rome claims it, and kindly sends to perdition all without her pale. What unity can we have with tyranny like hell, with murders without number, with idolatry wide as the world. Come out of her, my people, that ye be not partakers of her plagues.

Romans 12:6. Having then gifts differing according to the grace given to us, let every official person in the church be in his proper place. The pastor prophesying in the sanctuary, the deacon exercising his spiritual and temporal ministry, the teacher edifying the body in love. The exhorter among his catechumens, and the almoners distributing to the necessities of the saints.

Romans 12:9. Let love be without dissimulation. Court compliments are very unlike the divine goodness, the ease and grace which reign in regenerate hearts. Love is the bond of perfection. Earthly societies associate and obey by interest, by custom or by fear; but love, the pure and perfect charity of Christ, actuates the saints. They visit the sick, and help the needy with true benevolence of heart.

Romans 12:10. Be kindly affectioned, or as the Mons version reads, “Let each have for his neighbour an affection, and a tenderness truly fraternal.” Be full of urbanity, dwelling in God, and dwelling in love. Chrysostom observes, that the members of the spiritual body should do the same good offices for one another as the members of the natural body.

Romans 12:11. Not slothful in business. The duties of life must be discharged, and so discharged as that we may at the same time be fervent in spirit, serving the Lord. The plough must move, in order to harvest joy; and the labours of life should often be cheered with hymns of praise, indicative of a happy and contented mind. The contrary is often the introduction to all the miseries of poverty and vice. It is good for a man to have before him a plan of the duties of the day, that he may have time for devotion, and time for all other necessary duties. The lounger who wastes his precious time in improper habits, is alike ignorant of God and of himself.

Romans 12:17; Romans 12:21. Recompense to no man evil for evil. That would occasion two evils, where there was but one before. Ye would deprive yourselves of a fine opportunity of doing good, and would obstruct the conversion of your neighbour. He thought you a good man before, but now he would have a sad proof that you too are wicked like himself. You invade the rights of God, to punish in season, in manner, and degree. He punishes to educe good out of evil; but you would heap one sin upon another. Rather obey the scriptures, and overcome evil with good. Saul had virtually set a price on David’s head; but when David had taken his spear, and spared his life, there was a change of sentiment. “Is this thy voice, my son David? Thou art more righteous than I.” 

REFLECTIONS.
St. Paul having set before the Roman saints the glorious gospel of the blessed God, and with a force of argument which no human wisdom could have conceived, proceeds to trace the influence it should have on their lives, in chastity, piety, and morals of heavenly birth. He beseeches them by the mercies of God in creation, providence and grace, that they should now present their bodies to God, a holy and a living sacrifice; and no longer offer beasts on the altar, as the jews were wont to do. And the more so, as the idolaters did most awfully present their bodies to devils, bearing the marks of their idols in punctures and painting in the flesh. Alas, what scenes of drunkenness, prostitution, and shame followed the feasts of their idols. No man can now believe those enormities, but those who have read Augustine’s City of God, and other writings of the fathers against the gentiles.

Satan being the god of this world, working in the children of disobedience, christians must not be conformed to this fading world in feasts and toasts, in the monthly fashions of dress, and in the vanities of the age. We are not of the world, but are seeking a better country; let us then so dress that we may be the least noticed either as belles and beaux, or as whimsical and odd. It is godlike to save from luxury, and devote the money to feed the poor, and clothe the naked.

The train of virtues here pressed are in reality a celestial constellation of graces adorning the mind and character of a saint. A wise man will often read them, and daily strive to copy them in his life. The glorious sublimity of the christian doctrine must, when so studied, produce a temper of mind and a line of conduct superior to all that earth can boast. And the adorning of gifts which Christ has conferred on his body, the church, augments her lustre.

The prohibitions from revenge, and the requital of evil for evil, are highly ornamental to the christian code. Do the dueller, and the implacable say, that such a conduct is unmanly? We think it is a godlike mind; for God himself, holding thunderbolts in his hands, forbears to strike offenders with death. We think the temper noble beyond what nature can boast; and we account it wise and laudable in the extreme, that David twice spared the life of Saul. These two generous deeds won the hearts of all Israel to place him on the throne. Whereas the revengeful take the sword out of the hand of God, and of the magistrate. They miss the proper time, and disproportion the measure of punishment; they often overwhelm the innocent branches of families with a cloud of gloomy grief, and visit them with tremendous catastrophes. Oh amiable christianity, mild in its morals, sublime in its doctrines, and divine in all its virtues. Let gentilism hide her face when revelation unfolds its beauty. May its grace reign in my heart, and righteousness prevail in my life to the glory of God. 

13 Chapter 13 

Verses 1-14
Romans 13:1. Let every soul be subject to the higher powers, of magistrates, governors, proconsuls, kings, and emperors. The christian finds them in power; they allow us to lock our doors at night, and their courts are open for redress of wrongs. These are the shields of heaven to which, under God, we owe our safety from anarchy. We are therefore bound to pray for kings; for in the splendour of the throne we have glory and defence, and by consequence, should cheerfully pay all just demands of taxes. The taxes bear no proportion to the plunder and requisition of an invading army. The christian must therefore shun the clubs of sedition and blasphemy, and shut his ears against their nefarious speeches. If the lawful taxes bear hard on any particular class, let them petition like Britons, and the ear of government will be open. Alas, what millions have perished, blindly seeking to overthrow the existing government of their country. This law, says Chrysostom, respects the clergy, as well as merchants. Then what become of the assumptions of the Popes? Bellarmine’s defence now sleeps in the dusty folios.

Romans 13:2. Whosoever therefore resisteth the power, resisteth the ordinance of God, by whom kings reign and princes decree justice. As God is the origin of being, so he is the origin of power, and of all order in society. The regal authority of the holy patriarchs was hereditary. Others have succeeded to power by election, and by victory in war. Voltaire had the latter in his eye when he said, “The first of kings was a fortunate soldier.” Le premiere des rois etait un heureux soldat.
Be that as it might, it does not belong to the jackals to dispute the power of the lion. The question agitated with many is, whether all power does not originate with the people; and whether a government purely democratic be not the government most congenial to a nation? We do not deny the power of the people, and especially when they rise like a stormy ocean; but a democrasy is an uncertain form of government, and generally terminates in regal power. The democrasy of Greece, flourishing for awhile, ruined all her ablest generals by a single reverse in war; while on the contrary, democratic France ruined their generals for being victorious, lest a Dumourier, or a Pichegru should acquire too much power. In society there is age, honour, wisdom and property, as well as the mass of the people; and a well-constructed government must associate all those powers in one, as is the case with the natural body of man. By consequence, King, Lords, and Commons, the work of our fathers, is the happiest association of all those powers; and every wise man will rally round the throne. Under this shadow we have no fears, except from atheism, blasphemy, and oppression of the poor.

They that resist, by overt acts of high treason, rebellion, and war, shall receive to themselves damnation. κριμα, at human tribunals, is equivalent to the sentence of death for setting themselves in military array against the government. The penitent thief said, we are in the same condemnation. In many places the term signifies the final sentence of God in the day of judgment, and the condemnation of the devil. Acts 24:25. Romans 2:2. 1 Timothy 3:6.

Romans 13:7. Tribute to whom tribute. φορς, the general tax or national impost, which was paid by Joseph in Bethlehem. Luke 2:2.

Custom to whom custom. τελος, a local or occasional tax, paid by our Saviour. Matthew 17:24. What good is the farmer’s corn, and the merchant’s wealth, if they be not protected by the civil power. The seaman who holds the helm must be supported as well as the men before the mast. A contraband trade is injustice to the state, and also to the fair trader.

Romans 13:8. Owe no man any thing, except the debt of loving one another. The merchant must not take up goods without a probability of paying for them; and the poor man, in case of distress, had better beg than contract a debt he can never pay. The poor of England are generally as deeply in debt as the shops will let them be, and pawnbrokers do but augment their miseries.

Romans 13:10. Love worketh no ill to his neighbour; therefore love is the fulfilling of the law. Nothing, as regards God, can fulfil the law but righteousness; but as regards man, if we love God, we love our brother also. We cannot therefore designedly injure him in body or in mind, but must habitually exercise towards him all the kind offices of charity, benevolence, and goodwill. Charity is the bond of perfection, the consummation of every other grace.

Romans 13:11. Knowing the time, the last times, the evil times. After illuminating the Romans by doctrines, and prescribing the moral code, the apostle rings the alarum, and calls out that it is high time to awake, and not to sleep as do others. Let us cast off the works of darkness in balls, routes, theatres, taverns, and all nocturnal associations. Birds and beasts are here tutors to man, to enjoy repose in the silence and cold of night. 

Romans 13:13. Not in chambering and wantonness, indulgence in bed to unseasonable and reproachful hours. These are effects of idleness and sloth, and let the effeminate remember that such shall not inherit the kingdom of God.

Then follow strife and envying, court factions, commercial competitions and violence. In Boethius’s consolations of philosophy, (by which he means religion) we have beclouded portraits of the envious factions which existed in the Roman court; and such vices in the church spoil all the glory of the christian temper. Let us love with mutual affection, and forgive one another, even as God for Christ’s sake hath forgiven us. 

14 Chapter 14 

Verses 1-23
Romans 14:1. Him that is weak in the faith receive ye. The apostolic churches were composed of jews and gentiles. Most of the jews were zealous of the law, and observed the legal distinctions of meats, clean and unclean, while the gentiles would eat whatever was sold in the shambles. Many of the heathen also had conscientious scruples. We gather from Ovid’s Fastorum, that the Greeks and Romans had feasts and customs without number; and some of those after their conversion would not eat of meats which had been offered to an idol. The apostle therefore cautions them against all contests and disputes, which should be overcome by the feelings of charity. But if a man would defend his scruples so tenaciously as to divide the church, they had better not receive him as a member.

Romans 14:6. He that regardeth the day, regardeth it to the Lord. Such as the sabbath, the new moon, and the day of atonement. As all these variations might exist without sin, the remedy against disputation was brotherly love, following the example of Christ, who lived and died for us.

Romans 14:17. For the kingdom of God, the reign of grace in the heart, is not meat and drink, but righteousness, the love of God and all mankind, and the peace of God that passes all understanding. All this is accompanied with joy in the Holy Ghost, that God is our Father, that sin is all forgiven, and the earnest of heaven opened in the heart. Proof indisputable that St. Paul understood religion as Moses did, when he resolved the whole law into the love of God and man.

Romans 14:23. He that doubteth is condemned if he eat, because he does it against his conscience, and against his faith. This must be the true sense, as in the preseding verse. Happy is he that condemneth not himself in that which he alloweth. 

15 Chapter 15 

Verses 1-33
Romans 15:4. Whatsoever things were written afore-time, by Moses and the prophets concerning Christ, and the calling of the gentiles, were written in order to afford us the greatest comfort, by demonstrating the care of providence over the church in the accomplishment of the promises. John 10:16. St. Paul brings in four quotations of those promises, in Romans 15:9-12; and of course the believing jews were evidently too far transported with zeal in their attempts to force the Hebrew yoke on the Roman saints.

Romans 15:18. I will not dare to speak, unless it be of those things which Christ hath wrought by me. We find this turn given to the text by Chrysostom and Theophylact. The apostle always felt a delicacy in speaking in the first person.

Romans 15:23. Having no more place in these parts — the Grecian provinces. Eusebius says that the apostles ordained the first fruits of their ministry to be presbyters, evangelists, and deacons. They found in the synagogues pious men, and mighty in the scriptures, who, like Paul at Damascus, began on their conversion to preach Christ, that he is the Son of God. Providence having provided those resources, the apostles could proceed to other cities. Our poor missionaries have not these aids; they have first to conquer gross superstition, stubborn habits, and to teach the first elements of knowledge.

Romans 15:24. Whensoever I take my journey into Spain. On Acts 8:4, we have cited authorities, that exiles from Judea, on the massacres that followed Stephen’s persecution, had settled in Spain. These had long waited to see the first trophy of grace, the terrible wolf, now become the first pastor of the flock.

Romans 15:25. Now I go unto Jerusalem, not knowing, as he says, the things that shall befal me there. Acts 20:22. He knew in general, that bonds and afflictions awaited him: such indeed was the issue. After sustaining bonds for two years in Rome, and being delivered from Nero, out of the mouth of the lion, he visited Spain, as is intimated by the testimony of St. Clement, that “he preached to the utmost boundaries of the west,” as stated in the introduction to this epistle.

Romans 15:29. I shall come in the fulness of the blessing of the gospel of Christ. Not only as a well-instructed scribe, not only as having a fountain of eloquence in his own breast, but as possessing power to confer spiritual endowments for the edification of the church. Such an effusion of glory and grace attended his ministry, that those who once fairly gave him audience could not resist the power of his word.

REFLECTIONS.
How admirable, in this and in the preseding chapter, is the spirit of charity which the apostle excites in the church. How opportunely he introduces the example of Christ, who pleased not himself, but lived and died, and rose again, to be Lord both of the living and of the dead, by which he made the church one body. Why then should the judaizing christian grieve his gentile brother about ceremonial rites, which are done away in Christ? How often also is the church now rent with dry speculative opinions, instead of seeking to be filled with all peace and joy through believing. 

16 Chapter 16 

Verses 1-27
Romans 16:1. I commend to you Phebe — a servant of the church. διακονον, a deaconess of the church at Cenehrea, the eastern port of Corinth, where Paul shaved his head, that he might be purified on returning to Asia. Acts 18:18. A deaconess in the oriental churches corresponded with a matron of the synagogue. She was ordained; and their forms of ordination still exist in the Greek church; they prophesied, and helped the apostles in the Lord. They visited the sick among the women, to whom ministers had no access; they carried the elements of bread and wine from the Lord’s table, first hallowed by the bishop, to the chambers of their afflicted sisters. Such offices were essential in all the oriental churches.

Romans 16:2. That you assist her in whatsoever business she hath need of you. Love makes all nations one family in the Lord. It is likely that at a proper season she had sailed to Rome, to lay in a convenient assortment of goods. How much may holy women assist ministers in the work of the Lord; and how much are members of the church bound to assist one another.

Romans 16:3. Greet Priscilla and Aquila, my helpers in Christ Jesus. The wife is here put before the husband, being no doubt, like Phebe, an eminent deaconess in the church. They had come from Pontus in Asia, where they had risked their own lives to shelter Paul; acts of faith worthy of record in the annals of grace. We find them at Corinth, as may be seen in the note on Acts 18:2. They had accompanied him from Greece to Ephesus, and resided there when he wrote his first epistle to the Corinthians. Acts 18:18.

Dr. Lardner, and also Dr. Paley, observe here, on the chronology of time when Paul wrote to the Romans, that “had the notes of time in this epistle fixed the writing to any date prior to Paul’s first residence at Corinth, the salutation of Aquila and Priscilla had contradicted the history. Had the notes of time fixed it during that residence at Corinth, or during his journey to Jerusalem, or during his progress through lesser Asia, when he reached Antioch; an equal contradiction had occurred, for during all this time they appear to have been in Ephesus. Acts 18:2; Acts 18:26. Had the notes of time fixed the writing of this epistle to be contemporary with that, or prior to it, a similar contradiction would have ensued. First, because Aquila and Priscilla were then with Paul, 1 Corinthians 16:19; and secondly, the history does not allow us to suppose that between the time of their becoming acquainted with him, and the writing of that epistle, they could have gone back to Rome, so as to be saluted in an epistle to that city, and then to have returned to Ephesus, so as to be with him in saluting the church at Corinth.” This view of the facts, places the subject in a perspicuous light.

Romans 16:7. Salute Andronicus and Junia. These were Benjamites, converted to the faith in Jerusalem, before Saul had begun to persecute the saints. Seniority in grace has a claim to deference.

Romans 16:13. Salute Rufus, whose father, as some suppose, had carried the cross on which the Saviour died. Mark 15:21. His mother also having been a mother to Paul in the east, it is farther supposed that the family had been driven to Italy by judaical persecutions.

Romans 16:14. Salute Asyncritus and Phlegon. Both these names occur in the Roman martyrology, and as disciples of Paul while in Greece. Many of these names designate nobility, or dignity by office. Their parents must at least have sustained those dignities, else they would be a reproach to men in common life.

Romans 16:16. Salute one another with a holy kiss. In synagogues and churches, the women sat apart from the men, and it was usual for sisters so disposed, to embrace each other, and renew the pledges of peace and love when they parted.

Romans 16:20. The God of peace, the giver of all good, shall bruise Satan under your feet shortly. By the destruction of idols, as foretold in Genesis 3:15. Revelation 12:9.

Romans 16:24. The grace of our Lord Jesus Christ be with you all. And it must be his grace, if grace at all, for all grace and truth came by him. The word often signifies our redemption, because for our sakes he became poor, that we might be made rich. It comprises the gospel in all its plenitude, even the grace of God which brings salvation to all men. Titus 2:11. The privileges of the church are often understood by that term; for by him we have access into all the grace in which we stand. Romans 5:2. But the term has a special regard to the work of grace on the heart, concerning which we are exhorted to grow in grace, and in the knowledge of our Lord and Saviour; and that our faith and love may abound yet more and more. This benediction is repeated in five other epistles, where the apostle prays that a superabundance of grace in all its characters and glory may rest upon all the saints, and daily refresh their souls from the overflowing fountain of life.

Romans 16:25-26. The revelation of the mystery, which was kept secret since the world began. A secret which could not be known till it was revealed. The word comprises all revelations of the will of God to man. Hence the following phrases: The wisdom of God in a mystery. 1 Corinthians 2:7. The mystery of godliness, or of the gospel. 1 Timothy 3:16. The fellowship of the mystery. Ephesians 1:9; Ephesians 6:19. The mystery of his will; the riches of the glory of the mystery which the gospel reveals to the gentiles. Colossians 1:26-27. But even now we know but in part. The curtains of futurity shall be farther uplifted; for eye hath not seen, nor ear heard, the things that God hath prepared for those that love him.

The gentile mythology had also its mysteries. Our Gothic fathers had their runes. The priests of all temples affected mysteries; the depths of Satan, the mystery of iniquity and of Babylon, the mother of harlots. Revelation 17:5.

Romans 16:27. To God only wise be glory. With these benedictions and doxologies they usually dismissed the church. 

